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Preface 

Yuktimallika of Sri Vadirajatlrtha gives an exposition 
of Dvaita Vedanta Philosophy propounded by Sri 
Anandatlrtha (Sri Madhvacharya). It is planned in five 
chapters viz. Guna Saurabha, Suddhi Saurabha, Bheda 
Saurabha, Visva Saurabha and Phala Saurabha. This 
broadly agrees with the plan of Brahmasutra. 

Gunapurnatva and Nirdosatva of Brahman is 
presented in first and second chapters. Jlva brahma 
bheda is established in the third chapter. Jagat satyatva is 
explained in the fourth chapter and the nature of Phala 
i.e. Moksa is described in the last chapter. In the first 
chapter before presenting Gunapurnatva of brahman, the 
views of charvaka, Jaina, Bauddha and Vaisesika are 
reviewed. Nirguna brahmavada of Advaita is rejected in 
detail and the Gunapurnatva is established. 

This entire work is in verses. Sri Vadiraja is both a 
poet and a philosopher. He has presented the 
philosophical concepts with poetic illustrations. The first 
chapter itself runs into one thousand and nineteen verses. 
The hole text consists of 5,379 verses. 

Though Sri Vadirajatlrtha has presented the theme in 
simple verses. The philosophical points enshrined in 
these verses need explanation and clarification. This is 
done by the two commentators. Sri Surottama explains 
the text of the verses while Sri Satyapramodatlrtha 
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clarifies the philosophical concepts. He frequently quotes 
from Anuvyakhyana, Nyayamrta and Tarkatandava. He 
also puts the philosophical issues in syllogistic form. In 
this way the two commentators help to get deeper 
understanding of Yuktimallika. 

We are greatful to Sri Sri Satyatmatlrtha Swamlji for 
permitting us to include Sri Satyapramoda tlrtha’s 
commentary in this volume. 

Prof. K.T. Pandurangi 

Chairman and Hon. Director 
Dvaita Vedanta Studies and 
Research Foundation, B’lore. 
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Life and works of Sri Vadiraja 

Sri Vadirajatirtha, the author of Yuktimallika is one of the 
great names in the field of Dvaita Vedanta. He was the sixteenth 
pontifical head of Sode Math—one of the eight Mathas 
established at Udupi by Sri Madhvacharya. He had a long life of 
120 years and flourished between 1480 A.D. and 1600 A.D. He 
was a poet, a philosopher, a social organiser, a great debater, a 
prolific writer, and to crown all this a saint of great mystic 
eminence. He hailed from the village Huvinakere near Kumbhasi 
in the Kundapur taluk of the Udupi district in Karnataka. He was 
the son of Ramacharya and Gauri. His Purvasrama name was 
Varahacharya. He was born with the blessings of Sri. 
Vaglshatlrtha and was ordained to Sanyasa by him at the age of 
eight. He studied under Vaglsatlrtha and Vidyanidhitlrtha a 
disciple of Vagl§atlrtha. According to one tradition he studied 
under the great 6rl Vyasaraja also for some time. He travelled 
all over India and composed a poem Tlrtha Prabandha that 
gives an account of the sacred places visited by him. The 
Nayakas of Keladi, the Jain Chieftains of Mudbidre and Karkal 
had great regard for him and made Grants to his Matha. 
Arasappa Nayaka of Sode was his devotee and granted the 
village of Sode to his Matha. Since then Sode in the North 
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Kanara district near Sirsi has been the second head-quarter of 

this Matha. Sri Vadiraja has established the Trivikrama temple 

at Sode which is reported to have been brought by him from 

North India being carried by his disciple Bhutaraja or Narayana 

/ 

Bhuta. The Tapovana area on the bank of river Salmali near 
Sodei has charming natural surroundings quite congenial for 
penance. 

£rl Vadirajatlrtha admitted kotesvara brahmins to Dvaita 

faith. He also accepted the goldsmiths of South Kanara as his 

disciples. He established a ^ivalinga i.e., Manjunatha at 

Dharmasthala, and a thousand Sivalingas at Kumaradhara. At 

the Krishna Matha at Udupi he introduced several measures of 

organisational improvements. It was he who fixed the duration 

of paryaya as two years, formerly it was one and half month for 

each Matha and all eight Mathas used to have a turn every year. 

/ 

Hayagrlva form of Lord Visnu was the upasyadevata of Sri 
Vadiraja. Lord Hayagrlva used to receive naivedya from him 
personally everyday. On two occasions this was revealed to 
some deserving souls. A learned brahmin who had the 
misfortune of becoming a bhuta or goblin was brought under his 
control by 6rl Vadiraja. He served 6rl Vadiraja faithfully and got 
out of that unfortunate state. The ancestor of the writer of this 
introduction §ri Anandabhattaraka Padurangi was especially 
blessed by Sri Vadirajatlrtha by deputing him to debate with an 
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Advaita scholar. He blessed him to get a scholarly son who was 
named as Gururaja as a mark of respect of Sri Vadirajatlrtha. A 
full account of the great deeds of Sri Vadiraja is found in two 
biographical poems i.e., Sri Vadiraja Caritamrta and Sri 
Vadirajavrtta Sangraha. Svapna vrndavanakhyana gives the 
information regarding his being a member of Rijugana i.e. 
latavya who would attain Vayupadavi next to the present Vayu. 

Sri Vadiraja is a prolific writer. He has nearly sixty Sanskrit 
works to his credit. Under Sutra-Prasthana he has two 
commentaries i.e. one on Tatvaprakasika another on Sudha: 
both are called Gurvarthadlpika. There is a short commentary 
on Isavasyopanisad. A commentary on Gita Bhasya is also 
reported. His Vivaranavrana is a criticism of Panchapadika 
vivarana of Prakasatman. His commentaries on Khandanatraya 
are known as Upanyasaratnamala. Pasandamatakhandana is a 
criticism of Jainism and Buddhism. Yuktimallika is his magnum 
opus. The contents and the importance of this work will be fully 
discussed below. Nyayaratnavali and Madhvavagvajravalli are 
the two treatises that critically review the Advaita doctrines. 
L&ksalankara of Laksabharana is a unique commentary on 
Mahabharata. It is so called because it is a commentary upon a 
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work i.e. Mahabharata that has a lakh of verses. This 
commentary though very brief, interprets such key words and 
key verses that have a philosophical significance. The portions 
on Sanatsujatiya and Visnusahasranama are in detail. 
Bhavaprakasika is a commentary on Mahabharat tatparya 
nirnaya. Many crucial points made in Tatparyanirnaya are 
clarified in this commentary. In his work Srutitatvaprakasika he 
discusses the interpretations of Pancamahavakyas or five great 
sruti passages that are supposed to support Advaita, and points 
out how the contention of Advaitins is baseless. In a small 
theological work chakramimamsa the practice of taptamudra is 
defended. He mentions that it is not only practised by the 
followers of Madhvamata but also by the followers of 
Ramanuja, Nimbarka, Visnu Swamin and even a section of 
Advaitins. (Probably Bhagavata-Sampradaya section) 
Haribhaktikalpalata discuss Vedapauruseyatva. 

Upanyasaratnamala different from the one mentioned above 
deals with the gradation of souls. Rukminisa Vijaya is a 
Mahakavya dealing with the same theme as of Sisupalavadha of 
Magha. This was composed when Sri Vadiraja camped at 
Poona. On seeing this poem the Peshwas of Poona honoured 
Sri Vadiraja for composing a poem that excelled Magha’s 
poem. Tlrthaprabandha is already mentioned. 
Sarasabharathivilasa is a short poem describing parasuklatraya. 
Sri Vadiraja has composed a large number of stotras in 
Sanskrit. Among these Dasavatarastotra in Asvadhati metre is 

very popular. _ _ __ 
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Apart from his Sanskrit works he has composed 
devaranamas in Kannada with the ankita of Hayavadana. 
Vaikunthavarnane, Haribhaktisara, Svapnapada, Gundakriya, 
Klcakavadha etc., are some of his devaranama collections. 
Besides there are good many individual devaranamas. He has 
rendered Bhagavadgita, select episodes of Mahabharata, 
Ramayana and Bhagavata into Kannada. Thus he has enriched 
Dvaita literature both in Sanskrit and Kannada. He has written 
both for scholars as well as .common man. His works have 
scholastic appeal as well as devotional appeal. We find in him a 
scholar, a poet, and a great saint of mystic eminence. 

Outlines of Yuktimallika 

We will now proceed to give a brief outline of Yuktimallika. 

Yuktiallika is a large work of 5379 verses arranged in five 
chapters called Saurabhas. These chapters are named as Guna, 
§uddhi, Bheda, Visva and Phala respectively. The first chapter 
Guna Saurabha describes the Gunaparipurnatva of Paramatma. 
The second describes nirdosatva. The third establishes 
Pahcabhedas. The fourth gives an exposition of Jagatsatyatva. 
The fifth chapter i.e. Phalasaurabha deals with Sadhana and 
Phala. Thus the plan of the work is same as that of 
BrahmasQtras. The four chapters of Brahmasutras deal with 
Guna-paripurnatva, Nirdosatva, Sadhana and Phala 
respectively and the same plan is followed here in chapters 1,2 
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and 5. The third and fourth chapters re-enforce the two 
important doctrines i.e. Bheda and jagatsatyatva that are also 
discussed in Several Sutras. Thus Yuktimallika is an exposition 
of Brahmasutras following Bhasya, Anuvyakhyana, 

Tatvaprakasika and Sudha. The major points made in these 
source-books are presented in Yuktimallika in a discourse form 
with very convincing and appealing illustrations. In the course of 
this exposition, thd major Upanisadic passages dealing with 
Visnusarvottamatva, Jagat-satyatva, Bheda, Jivasvarupa, 

Moksa-svarupa etc* are quoted and their purport is explained 
following Upanisad-Bhasya, Tatvanirnaya and Tlkacharya s 
exposition of these passages in several places. Thus 
Yuktimallika also contains illuminating discourses on Upanisads. 
An exposition of all major Upanisadic passages is deliberately 
incorporated in Yuktimallika so as to give a correct picture of 
the purport of Upanisads. Key passages of Bhagavata and other 
Puranas that require special treatment are also included in 
Yuktimallika Dialectical discussions on certain concepts such as 
Ajhana, Bheda etc., are presented with skillful illustrations. 
Vedapauruseyatva, Svatahpramanya etc., problems connected 
with epistemology have found their due place. Jivasvarupa, 
Jlvataratamya, Muktasvarupa, etc. theological matters are 
elaborated. The doctrines of other Darsana such as Charvaka, 
Jaina, Buddha etc., are critically reviewed. The relative position 
of Brahma, Visnu and Mahesvara is made clear and the 
arrangement of Puranas as satvika, rajasa and tamasa is 
pointed out. Visnusarvottamatva and Nirdo$atva are explained 
by clarifying certain apparent drawbacks mentioned with 
reference to the avataras to Visnu in Puranas. Thus, no area of 
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philosophy and religion is left untouched. In a way Yuktimallika 
is an encyclopaedia of Dvaita Philosophy and religion. It is a 
critical digest of the entire sacred literature and presents a 
comprehensive picture of the doctrines of Dvaita Philosophy 
and religion as detailed In the works of Sri Madhvacharya and 
Tikacharya in the form of discourses with effective arguments 
and illustrations. The sharpness of logic of Sri Vadirajatirtha 
pierces the heart while the poetry of his illustrations moves the 
head in delight. 

Guna Saurabha 

Right at the commencement of his Yuktimallika he points out 
how Sarvajivaikyavada, Nirakaravada, Nirgunavada, 
Sarvamithyatvavada etc., are unhelpful for the uplift of mankind. 
Such views are continuously circulated and it is sickening the 
mankind, and therefore, he says, he has resorted to the 
exposition of Tatvavada. He makes it clear that his approach is 
not dogmatic or prejudiced. He has no likes or dislikes In the 
matter and he will be purely guided by the reasons in the course 
of his exposition in Yuktimallika. 

Before he proceeds to elaborate Gunaparipurnatva of 
Paramatman which is the main theme of the first chapter, he 
takes up the question of Vedapauruseyatva. Before one 
elaborates Prameyas, one has to naturally settle the nature and 
scope of Pramanas. Among the Pramanas Vedas constitute the 
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most important so far as the atindriya matters are concerned. 
Therefore, infallibility of Vedas has to be established. This 
depends upon two factors i.e. Vedas being apauruseya and 
Svatahpramana. Therefore, these two aspects are fully discussed 
and established. According to Dvaita tradition Vedas are 
revealed by Lord Hayagriva. These are recited by Durga at the 
commencement of first creation. Lord Hayagriva teaches 
Caturrtiukha Brahma first and then the tradition of transmitting 
Vedas is continued. The vedas are revealed exactly in the same 
order in which these are found now. The sequence is the 
sequence of revelation but not of any arrangement caused by 
anyone. The mlmamsakas also consider Vedas as eternal. But 
there is one important difference. They have no Isvara to reveal 
while it is revealed by the Lord according to Dvaita stand. 

After discussing Vedapauruseyatva, the doctrines of 
Carvakas, Jains and Buddhists are criticised. Carvakas oppose 
the very concept of self or atman. The question of the efforts for 
the uplift or liberation of atman will arise only if there is an 
atman. Therefore, Carvakas views have to be examined before 
one undertakes, any philosophical enquiry. The two major 
contentions of Carvaka viz., there is no other pramana other 
than pratyaksa, and there is no self beyond body are rebutted by 
pointing out that in so far as Carvaka also employs words to 
communicate his theories, and advances arguments to establish 
them he has to accept Sabda and anumana as Pramanas; No 
consciousness can arise by mere combination of different 
elements prithvi etc., into an organic system since no constituent 
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member has consciousness as its property. Therefore his 
contention that consciousness is also a property of the body is 
not tenable. 

After rebutting Carvakas, £>rl Vadiraja gives an exposition of 
the nature of Jiva. Jlva is of the nature of Sukha and Jnana. He 
is sakara and nitya. He possesses Sakslndriyas; he also 
possesses hands, feet etc., limbs that are jyotsrupa or chidrupa. 
He has kartrtva and bhoktrtva. In short whatever apparatus is 
observed at sthula sarira they are all found in chidrupa as a part 
of Jlva-svarupa. This enables Jiva to function in mukti and enjoy 
the bliss of liberated state. This digression on the discussion of 
the nature of Jiva while criticising Carvaka’s views, £ri Vadiraja 
defends, with an apt illustration. Just as overflowing of milk 
while it is being heated is spontaneous, similarly spontaneous 
expression of thoughts on a connected subject is natural in a 
discourse. It need not be taken as digression. 

Just as Carvakas question the very concept of atman and 
obstruct philosophical enquiry, the Jains by their excessive and 
mechanical emphasis on ahimsa ridicule the very basis of the 
institution of sacrifice and rituals. They go to the extent of 
rediculing the use of sankha, krsnajina etc. This may raise 
doubts in the minds of the pious people using these sacred 
articles. Therefore, Sri Vadiraja points out the impracticability of 
mechanical observation of ahimsa by quoting their own practices 
such as using peacock feathers, undertaking constructions of 
Jain temples involving the killing of underground creatures etc. 
This is not so much int ended to ridicule their religious pr actices 

14. 5 tmii ^ i 


(1.305) 



xiv 


Yuktlmallika 


but it is intended to show that the religious practices should not 
be looked from an ordinary point of view. Short-sighted 
religious leaders have always tried to pick holes in other religions 
and no devotee of any religion should be misled by such 
criticism. 

Sri Vadiraja, then examines the Svabhavavada of Buddhists. 
According to this view, no God is necessary to create, sustain, 
and regulate this world. Things have certain nature of their own 
and the world moves on. The pertinent question here is whether 
this svabhava is conscious or it is a non-sentient being (Cetana 
or Jada). If it is Jada it cannot take any initiative involving 
thinking, desiring, and acting. Even if it is cetana the question 
arises whether it is svatantra or paratantra. If paratantra it 
cannot think, desire and act on its own. If the so called svabhava 
is cetana and svatantra, well, the Buddhist is differing only in 
name. Our concept of God is one who is cetana and svatantra. 

After disposing of Carvakas, Jains and Buddhists who 
opposed Atman, Paramatman, Veda and Vedic religious 
practices summarily (the detailed criticism being undertaken in 
the respective contexts again). &ri Vadiraja takes up the dispute 
among the followers of Veda itself in respect of its central 
teaching viz., whether Dvaita is central teaching of Vedas or 
Advaita. He warns the non-Vedics not to enjoy the discussion 
among Vedic followers. They are always united like gods and 
demons in churning the nectar of Vedic teaching. The differences 
are more of the nature of lack of understanding of the purport of 
Vedas on the part of some than lack of faith in Vedas. Then, he 
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takes up the question of conflict between bhedasruti and 
abhedasruti and points out that such conflicts should not be 
resolved by rejecting one set of sruti as Atatvavedaka and 
accepting another set of Srutis as tatvavedaka. This is something 
like resolving the quarrel between two cows by killing one of 
them. All srutis are tatvavedaka and should be interpreted so 
that there is no conflict among them. The technique of 
Savakasatva and Niravaka§atva should be applied. He points 
out that the so called aikya srutis are savakasa and do not teach 
Advaita as contended by Advaitins. Same is the case with 
nirguna Srutis. Thus preparing the full ground for an exposition 
of Gunaparipurnatva nature of Brahman, Sri Vadiraja mentions 
a large number of auspicious qualities of Lord Visnu that should 
be meditated upon by the seekers. He warns that these qualities 
should not be taken as mithya. He rejects nirvisesatva concept. 
He concludes his discourse in Gunasaurabha with a charming 
metaphor that Sruti is a Rajakanya, Smrti is her sakhi, tarka is 
minister and Brahmasutras are mangala kanthasutras. 

Suddhi Saurabha 

In Suddhi saurabha the main theme of which is to establish 
nirdosatva, first he takes up Puranic references wherein certain 
human features such as birth, death, killing others, etc., are 
attributed to the avataras of God. He points out that the very 
thought of birth, death, etc., with reference to one who is the 
creator of a ll, and destroyer of all is meaningless. These have to 
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be understood as pradurbhava, etc. As regards the act of killing, 
un-kindness or undue favours etc., these are to be looked into 
their proper contexts. What may be wrong on the part of one 
may not be wrong for another. Similarly what is wrong in one 
context, may not be so in another. He explains good many such 
situations in the avataras of Lord. He also explains the situations 
when Rama and Krsna performed lingapuja and points out how 
this does not affect Visnu Sarvottamatva. 

The posibility of dosa samparka arising from certain puranic 
references is quite insignificant compared with the ajnana 
attributed to Brahman in Advaita. Therefore, Sri Vadiraja takes 
up this issue and stoutly opposes ajnana for Brahman. Students 
of Vedanta are familiar with the analysis that ajnana cannot have 
asraya, visaya, etc., as conceived in Advaita. He explains the 
Dvaita position in the matter that Jlva has ajnana. Jiva has 
ajnana in two ways, i.e., jivacchadika and paramacchadika. One 
conceals his true nature, and another veils God’s nature to him. 
Both are removed by the grace of God. He gives the five 
meanings of Maya, i.e., Iccha Sakti and tejas of God, 
Jadaprakrti and the ground of erroneous experience. These five 
are known as Maya. Ramadevi is also known as Maya in her 
Durga form. These various meanings of Maya to be taken in 
different contexts of Upanisadic and puranic usages are 
deliberatly ignored by Advaitins and a meaning that is not 
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tenable logically nor supported by the scriptures is adopted 
resulting in attributing to God a great dosa, i.e., ajnana that will 
be the basis of all other dosas. It is for this reason that the 
theistic sentiment of Dvaitins revolts against this concept and 
shows its baselessness. He rightly concludes Suddhi saurabha by 
enumerating the auspices qualities of lord and presents a grand 
picture of his visvarupa. The devotees are advised to meditate 
upon Sakara and saguna form without any hesitation. 

Bheda Saurabha 

The main theme of Bhedasaurabha is the establishment of 
bheda between Jlva and Brahman, an exposition of pancabheda 
scheme, and a critical presentation of the sruti and sutras dealing 
with these topics. Firstly the sruti passage ‘satyarn jhanam 
anantam’ is taken for detailed examination. The significance of 
the term ananta is especially discussed. The interpretation that 
anantatva stands for sarvavastvatmakatva is not tenable. 
Anantatva stands for limitlessness in terms of space, time and 
attributes. Satyarn in the sruti refers to creation, destruction and 
sustainence. jnanam refers to the knowledge of all things in 
general as well as particular. This Sruti gives eight definitions of 
Brahman refering to the above meanings. The Annamaya, 
Prtanamaya, etc., further elaborate the implications of these 
terms and fully bring out the intended eight definitions. In this 
context of purport of the Taittirlya passages in this portion and 
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that of Anandamayadhikarana is fully discussed. The nature of a 
definition is also examined and it is made clear that the concept 
of tatasthalaksana is not tenable. Then Sri Vadiraja proceeds to 
mention the sutras that especially deal with bheda. 
‘Sthityadanabhyamca’ ‘§ariro anupapattesca’ etc., a number of 
sutras are quoted in Yuktimallika to show how Sutrakara talks 
of Jiva-Brahmabheda all along. He also mentions the sutras 
such as ‘Atmetyeya upagacchanti’ ‘Vakturamopadesat 
‘Tadananyatva- marambhana sabdadibhyah’ etc., which are 
supposed to support Advaita and shows how such a contention 
is untenable. Further he discusses all posible implication of the 
term bheda and shows that every usage of bheda is valid in its 
appropriate context. With a view to show how certain verses in 
Bhagavata, Mahabharata and other Puranas that are supposed 
to lend support to Advaita do not really support it, he takes up 
a Bhagavata verse, viz., ‘Trayanam ekabhavanan etc., and 
shows that this verse does not lend any support to Advaita; on 
the contrary Advaitic interpretation will present more difficulties 
in the correct appraisal of the language and the context of this 
verse. He offers five explanations of the verse that will suit the 
context well without introducing Advaita. Then bheda Srutis such 
as ‘Dva suparna sayuja sakhaya’ etc., are presented. The so 
called abheda §rutis such as ‘aham Brahmasmi’ ‘Tatvamasi,’ 
etc. are then examined fully to show that they do not support 
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abheda. The nine illustrations given in the context of ‘Tatvamasf 
are analysed to show that none of them supports Advaita. Thus 
in the course of Bhedasaurabha, with the support of Sruti, Sutra 
and Purapa the doctrine of bheda is strongly presented. 

Visvasaurabha 

ViSvasaurabha deals with jagatsatyatva doctrine. Sri Vadiraja 
takes up the Mandukya verses, i.e., ‘Prapanco yadi Vidyeta,’ etc., 
that are supposed to establish jaganmithyatva and points out that 
these verses really establish pancabheda. 

He quotes passages from Bhagavata and Gita in support of 
jagatsatyatva. The concept of sadasadvilaksana is criticised. The 
falacy of the arguments in support of Mithyatva is shown. The 
reality of dream objects is explained. He explains that the very 
fact of there being Guru Sisya order, eligibility requirements, 
place and time context, the field of enquiry, the process of 
enquiry, and a purpose of enquiry clearly establishes a 
multiplicity of the order of things but not the elimination of 
everything leading to nothing. 

Phalasaurabha 

The fifth chapter phalasaurabha deals with both sadhana and 
Phala. Sri Vadiraja explains the sadhanas i.e., Sravana, Manana 
etc., and explains the nature of aparoksajnana. He raises the 
question whether kama, dvesa, bhaya etc., can also be 
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considered as forms of Bhakti in the light of Bhagavata verse 
i.e., ‘Gopyab kamat bhayat kamsah’ etc. Evidently these wrong 
emotions cannot be considered as forms of Bhakti. The dvesa in 
Hiranyakasipu etc., are not natural and permanent. They are 
Jaya and Vijaya in their original nature and therefore how can 
any real enmity be envisaged on their part? It was a»I a 
temporary phase due to curse. Coming to Phaladhyaya matters 
he explains Utkranti, Gati, etc. The process of Laya is explained. 
A beautiful picture of Vaikuntha and the state of Muktas is given. 
With a view to finally establish that the difference between Jiva 
and Brahman persists even in Mukti state, the sruti Yatra 
dvaitamiva bhavati’ etc. which is supposed to establish abheda 
in mukti state is fully examined. All that is intended to convey by 
this Sruti is the complete absorption of the mind of Mukta on 
God since he is engaged in continuous meditation. Sri Vadiraja 
gives a number of intersting examples to illustrate such an 
absorbed state of mind. A soldier is so much absorbed in the 
object or person he proposes to attack that he is not even aware 
of another soldier by his side. A dancer fixes her attention on the 
rows of vessels on her head so much that she is not affected by 
the thousands of eyes of audience cast on her. A gambler will 
not divert his attention from his game even at the news of his 
mother’s death. If this is the case with mundane interests how 
much more can be the divine absorption! This is the purport of 
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the §ruti ‘Yatra dvaitamiva bhavati' etc. There is no case for the 
elimination of the distinction at Mukta state. 

An interesting section in 5th chapter Yuktimallika is the 
interpretation of Pavamana sukta hymns as giving a life sketch 
of Sri Madhvacharya. The sukta gives, the hints of all major 
events of Sri Madhvacharya’s life including such curious events 
as his speaking in Persian language. Sri Vadiraja offers detailed 
interpretation of Pavamanasukta so as to get Sri 
Madhvacharya’s biography from it. He also similarly interprets 
Ballitthasukta. 

A study of Yuktimallika is really speaking a study of entire 
Dvaita literature. Brahmasutras, Upani$ads, Gita, Bhagavata, 
other Puranas, all works of Sri Madhvacharya and Tikacharya 
are utilised as source material in this great work. This vast 
material is arranged into a scheme of exposition having the twin 
objectives of providing a deep knowledge of the major tenets of 
Dvaita-Vedanta and assisting the origination of Haribhakti. The 
criticism of other’s doctrines and interpretations is intended to 
strengthen the understanding of Dvaita doctrines and developing 
this understanding into a conviction. The large number of highly 
poetical and effective illustrations given are intended to bring 
home the doctrines even to the persons of average 
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understanding and non-scholastic seekers. No such work is 
found in other schools of Vedanta or in other Darsana literature. 
It is a fine example of poetic gift being utilised for philosophical 
exposition. It is probably a record of the discourses delivered by 
Sri Vadiraja to his audience consisting of scholars and common 
people, critics and truth seekers, propounders and 
propagandists. Above all this, a strong under-current of Sri 
Vadiraja’s bhakti to his upasyadevata i.e., Hayagriva and his 
Guru Sri Madhvacharya is visible right from the mangala verse 
to the closing verse. The central teachings of Dvaita philosophy 
are beautifully summed up in a few verses ‘Evamca 
Pavamanasya gurutve etc.’ in the closing section. 
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Chapter III 


In the previous two chapters viz., Guna Saurabha and Suddhi 
Saurabha, gunapurnatva and nirdosatva of God were explained. 
Now, in this third chapter viz., Bheda Saurabha the distinction or 
Bheda between God and Souls, and the other distinctions viz., 
the distinction among souls, matter and souls, matter and god, 
different categories of matter will be explained. This discussion is 
started with the interpretation of the expression ‘ananta’ in the 
Taittiriya sruti passage ‘Satyam Jnanam Anantam Brahma/ 

The expression ‘Ananta’ does not mean that Brahman is 
not distinct from ail other objects 

Advaitins interpret the expression ‘Ananta’ in the sruti 
passage “Satyam Jnanam Anantam Brahma” as limitless in 
respect of time, space and entities. By limit-less-ness in respect 
of entities they mean that Brahman is comprised of ail entitites 
and there is nothing other than Brahman. It is samastavasturupa 
or sarvavastvatmaka. This is not a correct stand. It is the tenet 
of Advaita that Jada or matter is not real and it is opposed to 
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Brahman in its nature. How can Brahman be comprised of such 
Jada? Further in the Sruti ‘Satyam Jhainam’ Brahman is 
described as Jhana, therefore also, how can Brahman be 
comprised of Jada? Of the three types of anantatva viz., limit- 
!ess~ness in respect of time, space and entities, the first two 
affirm nityatva and sarvavyapitva of Brahman. Therefore, how 
can Brahman be comprised of Jadas such as Ghata, Pafa, etc., 
that are anitya and asarvavyapi? Further, white mentioning 
limit-less-ness in respect of time and space, these two are 
treated as different from Brahman. Now, in the third case, viz., 
limit-less-ness in respect of entities, how can these two, i.e., time 
and space be treated as identical with Brahman by postulating 
samastvasturupatva of Brahman? 

The expression ‘ananta' is taken to mean limitlessness in 
respect of time and space but it is taken to mean identity in 
respect of the third (vastutah ananta). This is talking in double 
tongue. Therefore, vastu ananta should have been interpreted as 
being present in all objects just as kala ananta and desa ananta 
are interpreted as being present at all time and in all places. It 
may also mean that he is the abode of all objects. From this it is 
clear that Brahman is different from all objects and is present in 
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all of them. He is also the abode of all of them but he is different 
from all. 

Strictly speaking the third type of anantatva intended here is 

V 

not vastvanantatva at all. It is guna anantava that is intended 
here. It conveys that Brahman has an infinite number of 
attributes each being limitless. Just as Brahman is at all times 
and in all places, he has all attributes. The relation with which 
Brahman is associated with these three, viz., time, space and 
attribues naturally differs in each case. Adhara-adheya relation is 
common to all the three. But in the case of first two, i.e., time 
and space, these are adhara and Brahman is adheya, while in 
the case of the third, i.e., attributes. Brahman is adhara and the 
attributes are adheya. Even these capacities are dependent upon 
Brahman. Further, ‘Anta’ means limit of the extent or avadhi. 
‘Ananta’ means limit-less in extent. Brahman is limit-less in 
extent in respect of time, space and attributes. Each of his 
attributes is also limit-less in extent. This is the correct 
implication of ‘ananta’ in the sruti c satyam jhanam anantam.’ 
The Bhagavata passage ‘mahad gunatvat yam anantarnahuh’ 
also makes the third meaning of ‘Ananta’ clear. There being no 
dispute in respect of time and space, only the third meaning viz., 
limitlessness in respect of attributes is clarified in Bhagavata. 
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Definitions implied in the sruti passage ‘Satyam Jnanam 
Anantam’ 

In order to further strengthen the above interpretation of 

‘ananta’ Sri Vadiraja taken up a full discussion of the meaning of 
✓ 

the Sruti ‘Satyam Jnanam Anantam Brahma’ and brings out the 
definitions of Brahman implied by each expression. The 
expression ‘Satyam’ conveys creation, maintenance, activation, 
and destruction. In other words Srsfi kartrtva, Sthiti kartrtva, 
Sarva prerakatva, Samhara kartrtva definitions of Brahman are 
conveyed by satyam. The word Satya is derived from the root 
“Sadalr” to destroy. It is the destruction of the karana state that 
leads to karya state. Therefore, the word satya conveys 
creation. It also conveys destruction for the very reason of its 
being derived from ‘Sadalr.' Sad’ also means to be, to sustain, 
and hence it conveys sthiti or sustenance. These three definitions 
conveyed by satyam are fully explained in the following three 
sections, i.e., ‘Tasmad va etasmat/ ‘annamaya prakarana’ and 
pranamaya prakarana/ Advaitin’s interpretation of satyam as 
abadhyam is not correct. If Brahman is abadhya as against the 
world that is badhya, then, there is no reason why the whole 
process of creation which is badhya be explained in the next 
section. Further, Srstyadi kartrtva is mentioned as the definition 
of Brahman in the sutra janmadhyasya Yatah.’ It is this 
definition that has to be traced in the sruti Satyam etc., but not a 
definition that will make this definition weak and superfluous. 
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The fact of samharakarlrtva being conveyed by satya is made 
clear in the annamaya section with the remake ‘adyate atti ca 
bhutani.’ All beings derive sustenance from this (adyate) and all 
are destroyed by it (atti ca) is the meaning of this passage. 

Annamaya, Pranamaya etc., five sections elaborate the 
definitions given in ‘Satyam, Jnanam, Anantam, Brahma’ 

The expressions annamaya, pranamaya etc., give different 
definitions of Brahman. It is already explained above that 
annamaya conveys srsti kartrtva and samhara kartrtva. 
Similarly pranamaya conveys sthiti kartrtva or palana kartrtva. 
Pranamaya means jivana. Therefore, pranamaya expresses 
palakatva. This was already conveyed by satyam and is 
elaborated in pranamaya prakarana. The mayat suffix in 
annamaya etc., indicates pracurya or plentifulness. It does not 
mean vikara or modification. It is not correct to say that 'mayat' 
indicates vikara in first four and pracuryai in the last i.e., 
anandamaya. It indicates pracurya or plentifulness in all five. 
The second expression ‘Jnanam' in the sruti passage ‘Satyam 
Jnanam Anantam' gives two definitions of Brahman viz. 
samanya jnanavatva and visesa jnanavatva. Brahman has the 
knolwedge of the general features of all objects. This is not 
possible for anyone else. These two definitions are elaborated in 
manomaya and vijhanamaya prakaranas: Anandamaya 
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elaborates the definition implied by ‘ananta.’ It means that 
Brahman has ananda etc., infinite number of qualities. The suffix 
‘mayat’ indicates that he is purnananda. Thus, manomaya, 
vijhanamaya and anandamaya elaborate the definitions 
jhanapradatva and moksapradatva suggested by jnanam and 
anantam in the sruti passage. The expression ‘anantam’ that 
conveys gunapurnatva serves the double purpose of affirming 
the definition of gunapurnatva warranted by jagajjanmadi 
kartrtva and also conveying the attributes such as vyaptatva, 
sarvasaktatva, dayaluta etc., necessary for a creator. Among the 
infinite number of gunas suggested by ‘ananta' ananda is 
particularly mentioned in anandamaya because this most 
important quality automatically suggests other qualities. The 
attributes such as sakaratva, apraktrtatva etc., are suggested in 
these annamaya etc., sections of sruti. Though each quality being 
limitless in Brahman is a definition of Brahman, several qualities 
are mentioned here to indicate the distinction between Brahman 
and jivas clearly. The fact that ‘satyam jnanam anantam’ 
passage gives several definitions of Brahman and the same are 
elaborated in annamaya etc., sections is made clear in the sutra 
‘Mantravarnikameva ca gTyate.’ The definitions given here in 
Sruti passages are the same as mentioned in the sutras. 

Anantam means Ananda 


The meaning assigned to ‘anantam’ by the Advaitin viz. 
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vastutah ananta is not tenable on another ground also. In 
another sakha of Taittiriya the word anantam’ is substitued by 
the word ‘anandam’ thereby indicating that by ‘anantam* 
ananda etc., infinite number of qualities are conveyed. Therefore, 
if ‘anantam* is interpreted in a different way, then, that 
samakhya sruti will be violated. Elsewhere the sruti states that 
‘nalpe sukham’ finite shall not be blissful. Therefore, ‘anantam’ is 
used in one sakha passage to indicate the infiniteness of the 
blissfulness mentioned in another sakha. Therefore, in the light of 
samakhya sruti ‘anantam’ has to be taken to mean ananda etc., 
infinite number of qualities as the definition of Brahman 
mentioned here. As already explained above, the limitlessness in 
respect of time, space and qualities are the three definitions 
implied by anantam in this sruti passage. 

Vastutah anantya is not different from desa, kala, guna 
anantya 

On a closer examination, it will be found that ‘Vastutah 
ananta* is nothing different from the above three anantyas. Just 
as limitlessness in respect of time, space and qualities means 
continued association with them, the limitlessness in respect of 
vastu should mean continued association with all objects. This 
association has to be in terms of extension in time, space and 
entity-attribute relation (dharma-dharmi bhava). These three are 
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already covered by the three types of anantya already 
mentioned. Therefore, to talk of vastutah anantya separately is 
superfluous. 

Each quality of Brahman is limitless 

In respect of ‘gunatah anantya’ an important point to be 
noted is that not only the gunas of Brahman are infinite in 
number but each guna is limitless in its extent. The Bhagavata 
passage ‘mayi anantaguna anante gunato ananta vigrahe* makes 
it clear by using the expression ananta twice. The passage 
‘Mahadgunatvat yam anantam ahuh’ also states the limitlessness 
of each guna by the adjective ‘mahat.’ Just as colour, taste etc., 
of an object are pervasive qualities (vyapyavrtti) all the qualities 
of Brahman are pervasive. Since his pervasion is limitless, the 
pervasion of his qualities also is limitless. 

All these qualities are real. There is no question of these being 
due to maya. Brahman possessing such infinite number of 
qualities is distinct from Jlvas. He is anantaguna and jivabhinna. 
Thus this definition l anantam’ refutes both nirgunavada and 
atmaikyavada of Advaita. This word of three letters is like 
Trivikrama. 

Anandamaya is Brahman. It is not merely a kosa 


Badarayana has composed Brahmasutras to determine the 
purport of Sruti. Therefore, the sense of sruti should be taken in 
the light of Brahmasutras. Brahmasutras are nirnayaka while 
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sruti is nirneya. Therefore, any interpretation that is against 
Brahmasutras is not correct interpretation. For instance, in 
anandamaya prakarana Advaitin interprets anandamaya as a 
kosa only and puccha Brahman as Brahman. This is not 
correct. Sutrakara has clearly stated that anandamaya is 
Brahman in the sutra anandamayo abhyasat/ In the verse ‘asad 
brahmeti veda chet’ etc., also anandamaya the main point of 
reference in the preceding section is referred to as Brahman 
twice. It is not correct to trace the reference to puccha Brahma in 
this verse since that is not the main point of reference in the 
preceding section. It is anandamaya that is main. The argument 
as to how can both anandayama and puccha be Brahman is 
untenable because in the case of Brahman there is no avayava 
and avayavi distinction. Particularly so for Advaitin because he 
is always found of describing everything as Ekahman. For him 
guru is Brahman, sisya is Brahman and everything is Brahman. 
Therefore, where is the difficulty to consider both anandamaya 
and puccha as Brahman? Sruti passages like anandam 
Brahma,’ 'kam Brahma* etc., declare that Brahman is 
anandamaya. Advaitin goes to the extent of considering jiva and 
Brahman that are opposed to each other in nature as identical. 
Therefore, why should he hesitate to consider angi i.e. 
anandamaya and ahga i.e. puccha as identical and consider both 
as Brahman? How can puccha be Brahman and madhya is not 
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so? He should remember the proverb ‘If the bull is made of 

✓ 

clay, then its tail is also so. Sruti declares that the hands, feet, 
head and trunk of Brahman are Brahman. Every aspect of 
Brahman is Brahman in its entirety. His foot stretches upto 
entire brahmanda, and the entire brahmanda is in his single hair. 
The entire brahmanda is in his single hair. The entire brahmanda 
was revealed to Yasoda by Him in the mouth. His limbs are 
limitless and He is limitless. Therefore, there is no difficulty in 
taking both anandamaya and puccha as Brahman. If 
anandamaya is taken only as a kosa, then, how can its puccha 
be taken as Brahman? Kosa is jada. A limb of a jada cannot be 
Brahman. Therefore, both anandamaya and puccha have to be 
taken to mean Brahman. 

Brahman Is nimitta karana. It is not upadana kanana 

Advaitin’s lack of understanding of the purport of sruti is also 
revealed in another instance. He considers the Srstikaranatva 
definition of Brahman given in the passage ‘yato va imani 
bhutanf etc., as Tatastha laksana. He thinks that this passage 
gives the definition of Brahman as upadana karana. Now 
suddha Brahman cannot be upadana karana as no vikara or 
modification is admissible. Therefore, according to Advaitin it 
results in the definition of Sabala Brahman. So far as Suddha 
Brahman is concerned it is his Tatastha laksana. That is to say 
jagadupadana karanatva is not a constituent characteristic. 
Similarly Srstikaranatva or jagadupadana karanatva of 
Brahman mentioned in the passage ‘yato va imani bhutani’ etc., 
is a tatastha laksana of Brahman. It is not a svarupa laksana. 
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This understanding of Advaitin is a through misunderstanding of 
the passage. Firstly Srstikaranatva mentioned in the passage 
‘yato va imani bhutani’ etc., is nimittakaranatva or kartrtva. It is 
not upadana karanatva. Therefore, the difficulty of modification 
or vikara in case Brahman is considered as karana does not 
arise. Brahman is not . upadana karana. Therefore, no 
modification is required. He is a nimitta karana or karta. This 
kartrtva is his constituent characteristic. It is not a contingent 
characteristic. Therefore, it is a svarupa laksana. No round 
about exercise of position a tatastha laksana is necessary. 
Secondly, the very concept of tatastha is untenable. 

The main reason to consider Brahman as upadanakarana in 
the passage 'yato va imani* etc., is that £ yatah’ is mentioned in 
pancami or ablative case which Advaitin thinks according to 
Panini indicates upadanatva. But ‘yatah’ is also considered as 
sarvavibhaktika that is to say it can be taken in the sense of any 
case suitable to the context. There are a good many instances in 
which it is taken in the sense of nominative. Here, it has to be 
taken in the sense of instrumental or trtlya to indicate kartrtva 
and Brahman has to be considered as nimitta karana or karta. 
Further, ablative also admits the sense of nimitta karanatva in 
vedic usage. 
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The concept of Tatastha laksana is not tenable 

The idea f Tatastha laksana involves many difficulties. If 
Brahman is upadana karana, the same being his tatastha 
laksana, who is nimitta karana or karta? There is no other 
cetana other than Brahman to take this role. When Advaitin says 
that Brahman is upadana karana, he means Saguna Brahman. 
In the ultimate analysis it is maya or ajnata which is the adjunct 
of Saguna Brahman that is upadana karana. Thus, 
upadanakaranatva is the definition of maya or ajnana. 
Therefore, this definition is not the definition of Brahman who is 
jijnasya or the object of enquiry but of something else viz. 
ajnana. Therefore, all references made in the passage ‘yato va 
imani bhutanf etc., by yena, yat, tad etc., will have to point to 
this ajnana once it is taken as upadana karana. This will lead to 
the absurd position that jijhasa, upadesa, muktaprapti etc., will 
not have any reference to Brahman. The whole plan and 
purpose of brahmajijnasa will be defeated. Advaitin in his 
anxiety to somehow treat ‘yatah’ as indicating 
upadanakaranatva due to its ablative, and the treat Brahman as 
upadanakarana by the manipulation of tatastha laksana has led 
himself into an absurd position of ajnana becoming upadana 
karana and all references to jijhasa, upadesa, muktaprapti 
(suggested by prayanti) lossing their connection with Brahman. 
None of these difficulties will arise if Brahman is considered as 
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nimitta karana and referred to by ‘yatah.’ Once ‘yatah’ has 
reference to Brahman, the other references yena, yat, tad etc., 
smoothly work. Modification or vikara will be for prakrti but not 
for Brahman. Niskriyatva srutis deny his modification or vikara 
but not kartrtva. 

A characteristic that is present in all instances of definition and 
absent in others constitutes a definition. How can a characteristic 
which is present in something else and has only a contigent 
association with the definitum can be the definition? The crow on 
the top of a house will only indicate the house so long as the 
crow is present. It is only upalaksana but not laksana. In case of 
Brahman, upadanakaranatva is not even contingently present in 
Brahman. It belongs to maya or ajnana. If upadanatva is 
stretched to upadanamayaropadhistha- natva that is to say. 
Brahman is the substratum for the projection of maya which is 
upadana, then also the difficulty is not solved. Since Brahman is 
nirguna it cannot have even aropadhisfhanatva attribute. Further, 
the effort of a tafastha laksana is based on the assertion of 
nirgunatva and the assertion of nirgunatva is based on the 
possiblity of a tafastha laksana. Due to this anyonyasraya both 
are untenable. Therefore, this very excercise of attempting 
upadanatva and tatastha laksana has to be given up. Brahman 
is karta and nimittakarana. Kartrtva or Brahman is supported 
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both by sruti and sutra. Sruti has to be interpreted according to 
sutra. For instance, akasa is taken as referring to Brahman as 
per the sutra ‘akasah tallingat.’ Therefore, Advaitin’s contention 
that whenever there is a conflict between sruti and sutra, sruti has 
to be preferred is not correct. He himself has preferred the sutra 
and interpreted the sruti as per sutra in akasadhikarana. Hence, 
there is no reason to adopt a different approach in 
anandamayadhikarana. The sruti ‘Idam sarvam asrjata’ clearly 
brings out kartrtva of Brahman. Therefore, ‘yatah’ should not be 
taken in the sense of upadana. It is already pointed out that it is 
not necessarily ablative (pancami). It is sarvavibhaktika and 
therefore can be taken in instrumental (trtTya). Even if it is 
ablative, it can be taken in the sense of apadana or separation. 
The jagat has emerged out of prakrti in the belly of Brahman 
and hence the sense of apadana suits as in the instance of 
‘Srngat Sarah' the arrow came out of the horn. In fact, 
whenever, upadana or the cause that is modified into effect is 
mentioned, it is mentioned in nominative as in the instances of 
‘Ksiram dadhi. jatam’ the milk was modified as curds and ‘Mrd 
ghato jayate’ the clay becomes jar. Therefore, to take ‘yatah’ as 
indicating upadanatva or Brahman and then struggling to work 
out tafastha laksana to avoid vikara or modification is a futile 
effort. It is already pointed out that this upadanatva will 
ultimately rest in maya or ajnana according to Advaita. This 
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ajhana is jada or non-sentient. Therefore, it requires a karta is 
jada or non-sentient. Therefore, it requires a karta to move. 
Otherwise it will lead to nirlsvaravada like Samkhya. The fear 
that if kartrtva is assigned to Brahman, the niskriyatva sruti is 
violated is not correct. The srutis like ‘yah sarvajhah’ ‘esah 
yonih sarvasya, etc., do mention jnanakriya, kartrtva etc., of 
Brahman. Therefore, the laksana sutra i.e., ‘janmadyasya yatah’ 
does give Svarupa laksana of Brahman. He is srsfyadyasfakarta 
and gunapurna. Therefore, he is distinct from jiva and jada. The 
sruti passage ‘neha nanasti kincana’ does not deny the 
distinction between Brahman and jiva but it only denies the 
distinction between Brahman and his gunas. It affirms guna-guni 
abheda only. Ananda etc., gunas are not distinct from Brahman. 
He is sukhasvarupa. 

Brahmasutras declare Bheda 

There are a number of sutras that clearly state the distinction 
between Brahman and jiva. For instance the sutra 
‘Sthityadanabhyam ca’ establishes bheda giving the reason that 
jiva reaps fruits of his action while Brahman is not so. In another 
sutra i.e. ‘SarTrasca ubhyepi hi 1 etc., it is stated that jiva and 
Brahman are distinct as mentioned both in Kanva and 
Madhyandina sakha texts. ‘Bheda vyapadesacca’ is another 
sutra wherein bheda is mentioned. The expression vyapadesa is 
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significant. Its force is that bheda should not be taken merely as 
vyavaharika. It is real. ‘Sarlro anupapatteh’ na pratike na hi 
sah’ etc., several sutras declare bheda. The sutras ‘sampadya 
avihaya’ etc., and ‘jagadvyapara varjam’ show that even after 
liberation the jlva remain distinct from Brahman. In fact, bheda 
is declared in all sutras in some form or the other. Itihasa- 
Puranas elaborate bheda. 

Correct Interpretation of the passage that are supposed 
to declare abheda 

As regards the passages which appear like mentioning 
abheda, a proper understanding of them will reveal that they do 
not mean abheda. For instance in the passage ‘Prano va 
ahamasmi’ what Indra states is not that he is identical with 
Brahman, but Brahman is very much imminent in him. Similarly 
the passages like ‘Sohamasmi’ Aham brahmasmf etc., have to 
be interpreted by laksana. These do not imply abheda. The sutra 
‘atmeti tu upagacchantf also does not imply abheda. This sutra 
means that the seers meditate upon Brahman as their master 
(atma=swaml) and teach their disciples also accordingly. The 
sutra e Tadananyatvam arambhana sabdadibhyah’ also does not 
teach abheda. In the very next sutra i.e. ‘satvacca avarasya’ the 
existence of other entities other than Brahman is admitted. 
Therefore, how can this sutra teach mithyatva of other entities? 
The correct import of this sutra is that there is no independent 
cause other than Brahman. It does no deny other objects but 
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only states that they are not independent. The sutra 
‘bhoktrapatteh’ etc., states that even after liberation, the jiva will 
continue to be separate. It clarifies the apparent doubt apt to be 
entertained by the wordings of the sruti ‘Pare avyaye sarve 
ekibhavanti.’ The purvapaksin argues that the ‘ekibhava’ 
mentioned here is identity. But Siddhantin points out that 
‘ekibhava’ mentioned here is something like ‘ekibhavanti gavah.’ 
They are together but not identical. Thus, all srutis and sutras 
that appear like mentioning Advaita do not really do so if their 
context and meaning are correctly understood. The Sutra 
‘tadguna saratvad tad vyapadesah’ gives the guidelines to 
interpret passages like ‘tat-tvamasi’ without implying abheda. 
Sutras affirm abheda all along. The sutras are intended to give 
the knowledge that leads to liberation. Since the sutras insist on 
bheda, it is the knowledge of bheda of jiva and Brahman, and 
sarvottamatva of Brahman that is intended to be taught by the 
sutras. Every sutra mentions some or other attribute of 
Brahman. Therefore, gunapurna Brahman is intended to be 
taught. These gunas are true and will never be contradicted. 
Superimposed attributes can never be used as arguments to 
establish a true entity. Therefore, gunapurna Brahman is true. 
His attributes are true and jlvas that are alpagunas are distinct 
from him. 
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Brahman is Sarvasabdavacya and Gunapurna 

In order to avoid gunapurnatva of Brahman and to take the 

stand that he is nirguna, Advaitin argues that Brahman is 

avacya. He is not expressed by any word. No word conveys 

Brahman by mukhyavrtti or sakti according to Advaitin. It is 

only by laksana that Brahman is conveyed by some words 

according to Advaita. Words always conveys through the 

attributes. Since no word convey Brahman, he has no attributes. 

This line of argument is not correct. The passage ‘Vedaisca 

sarvaih ahameva vedyah’ clearly states that Brahman is 

conveyed by the entire Veda. Several sutras state that Brahman 

* 

is expressed by words and described in Vedas. ‘Sabdadeva 
pramitah’ ‘Gaunascet na.atma sabdat,’ ‘Sva sabdat’ etc. Several 
sutras make it clear thathe is expressed by words. If each word 
does not express a distinct attribute of Brahman, what is the use 
of describing him in so many words? The samanvaya sutra 
promises samanvaya of different words. This will be 
purposeless if each word does not express a different attribute. 
According to Advaitin the third pada of first adhyaya of 
brahmasutras desscribes nirvisesa Brahman, only first two 
describe savisesa Brahman. But it is found that several attributes 
of Brahman are stated in the third pada also and the samanvaya 
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of these is shown. Therefore, there is no question of nirguna 
Brahman being mentioned in the Sutras. Sutras desscribe 
gunaparipiirna Brahman. It is not correct to group srutis as 
tatvavedaka and atatvavedaka, and to consider only 
nirgunasrutis as tatvavedaka. The third and fourth padas of 
second adhyaya are meant for resolving the apparent conflict 
among srutis. This means that all srutis are tatvavedaka. 
Nirguna srutis only state that there are no prakrta gunas in 
Brahman. 

Purnanandadeha of Brahman 

Brahman is not only not nirguna, he is not nirakara also. The 
sruit "tasya priyameva sirah’ etc., brings out this fact. Priya, 
moda, pramoda etc., bring out his infinite blissfulness in different 
ways. The five aspects of bliss i.e., ananda, moda, pramoda 
etc., are described in respect of liberated souls also in the sruti 
‘yatra anandasca modasca’ etc., jiva being the pratibimba of 
paramatman, the five aspects of bliss found in bimba only are 
mentioned with reference to pratibimba here. It is 
purnanandarupa Brahman that is desscribed through the 
description of priya, moda etc., aspects of ananda. Thus, sruti 
clearly brings out the distinction between Brahman and Jiva 
stating purnanandatva of one and alpasukhatva of the other. 
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Interpretation of the Bhagavata passage ‘trayanam 
ekabhavanam yo na pasyati vai bhidam’ 

itihasa and purana also bring out the bheda between 
Brahman and jlva. In certain passages it appears as it were 
bheda is denied or abheda is affirmed. Such passages should be 
carefully studied. Firstly it is important to know the different 
meanings of the word bheda. It has seven meanings. (1) 
anyonyabhava or difference of one object from another (2) 
Brahma or misunderstanding (3) virodha or opposition (4) 
buddhibheda or splitting of mind (5) nasa or destruction (6) 
misrana or mixup (7) asamyoga or separate existence. Jar is 
not cloth is an instance bheda as one is understood as another. 
The expression mitrabheda is used in the sense of opposition 
among friends. In sama, dana, bheda etc., bheda is used in the 
sense of creating buddhibheda. Ghafabheda means, destruction 
of jar. Niraksira vibhedana means mix up of water and milk. 
Bhinna sena means the two armies stand apart. Thus the word 
bheda admits several meanings. 

Now, let us examine the Bhagavata passage ‘trayanam 
ekabhavanam yo na pasyati vai bhidam.’ This passage 
superficially gives an impression that the identity or svarupa 
abheda of Brahma, Visnu and Mahesvara is mentioned here. But 
what is really stated here is that there is no opposition among 
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them. The context of this verse and several other references in 

Bhagavata and other puranas make it clear that svarupa abheda 

of Brahma, Visnu and Mahesvara is neither intended here nor in 

any other passage. One such instance is in the following episode 

of Bhagavata : On the bank of Sarasvatl, when the seers were 

engaged in a sacrifice, a discussion arose among them as to 

who is superior among the gods, viz., Brahma, Visnu and 

Mahesvara. They deputed Bhrgu. He visited the abodes of the 

✓ 

three and reported that Visnu is superior. He told them that Siva 
behaved with him arrogantly and Brahma indifferently. It was 
Visnu alone who showed all regard due to a seer. Therefore, it is 
clear that he is superior. Their doubts were removed and they 
developed full faith in the superiority of Visnu, 


Another instance is that of Mucakunda. Mucakunda in his 

prayer clearly states that Lord Visnu is superior to other two 

Gods. Similarly while answering Pariksit’s question as to why the 

devotees of Visnu always suffer from poverty compared with the 

✓ 

devotees of other two Gods, Suka told him that Lord Visnu 
bestows much superior favour, viz., knowledge that leads to 
liberation. This also makes it clear that Visnu is superior to other 
two Gods. In this way in several places Vispu sarvottamatva is 
described by Sri Vyasa. Therefore, how can he state svarupa 
abheda among these three in the passage ‘trayanam 
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>kabhavanam’ etc? In this very chapter in Bhagavata, Bhrgu 
oraises Visnu as superior in the verse ‘tava varada varanghrau’ 
>tc. The statement ‘trayanam ekabhavanam’ etc., is the statement 
:>f Maitreya. In the context of Daksayajha Maitreya himself has 
described the superiority of Visnu earlier. Therefore, how can he 
low state the equality or identity svarupa-abheda of these three? 
rherefore, the expression ‘ekabhavanam’ should be taken to 
mean as ‘buddhi bhedarahitanam’ and £ na bhida’ to mean ‘na 
yirodha? The whole line means ‘those who do not see any 
apposition among Brahma, Visnu and Mahesvara who have 
:omplete understanding among themselves.’ The passage is 
ntendecl to resolve the quarrel among the devotees of these three 
ay informing them that there is no opposition among these gods 
and they know each other very well. It is not the intention to tell 
aither that they are equal or identical. The context, the wordings 
and other references in Bhagavata and other puranas make it clear 
that Visnu is superior. Visnu is present in all. He is present in 
Brahma and Rudra. No distinction should be made in the forms 
of Visnu present in Brahma and Rudra is another implication of 
the verse ‘trayanam ekabhavanam? etc. 

Grouping of Puranas as Satvika, Rajasa and Tamasa 

While understanding the purport of puranas and giving 
importance to their teachings it is important to note their nature. 
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The puranas are grouped into three groups viz., satvika, rajasa 
and tamasa. (1) Visnupurana, Naradapurana, Bhagavata, 
Garuda, Padma, Varahapuranas are savikapuranas. (2) 
Brahmanda, Brahmavaivarta, Markandeya, Bhavisyatpurana, 
Vamana and Brahmapuranas (3) Matsya, Kurma, Linga, Saiva, 
Skanda and Agnipuranas are tamasapuranas. Similarly Smrtis 
are also threefold : (1) Vasisfha, Harita, Vyasa, Parasara, 
Bharadvaja and Kasyapa Smrtis are satvika. (2) Vamana, 
Yajhavalkya, Atreya, Daksa, Katyayana, Visnu Smrtis are 
rajasa smrtis. (3) Gautama, Barhaspatya, Samvarta, Yama, 
Samkha, Ausanas are tamasa smrtis. The other sastra literature 
is also three types. Those sastras that declare Visnu as superior 
are satvika. Those that declare Brahma, Agni, Sarasvati etc., as 
superior are rajasa and those that declare linga or Siva as 
superior are tamasa sastras. Those who take to satvika 
puranas, smrtis and sastras, attain liberation. Those who take to 
rajasa attain svarga, and other suffer naraka. This being the 
case, how can there be any equality or identity among Brahma, 
Visnu and Mahesvara? 


69. lrt'-TkLiW, I 

3T t dk'Hc^lRl^d|t^ TfFbTsTfT: It 

'rt|r^s(dVrr:qw'JiM isPnra; l 

3TTTRT 44T 'J44 VhhPT gRCRlfftT: II (III.403-4) 

70. ipfdT rtiTr d \ 

I d I rjr'd : 41dildUi|%: I 

Rrq^Thc^^Iro|M'-^co||?j: '-kfid: (I (III.418) 

71. TFT rtfdtT dc4dT Fd1 d ddP-tprtrtfd ! I 


(III.420) 



xlvi 


Yuktimallika 


Interpretation of the Bhagavata verse ‘Bhayam 
Dvitiyabhinivesatah Syat’ etc. 

The verse ‘Bhayam dvitiyabhinivesatah’ etc., is interpreted by 
Advaitin in such a way that it affirms atmaikya and establishes 
jaganmithyatva. But neither the context of the verse nor the 
wordings admit such meaning. The expression ‘bhayam 
dvitiyabhinivesatah’ does not mean that to believe in the 
existence of other than Brahman causes fear. It means that to be 
attached to other than Brahman causes fear. It does not deny 
the very reality or existence of other entities other than Brahman 
but only advises not to be attached to the worldly things such as 
body, family, property etc. It is the attachment to these things 
that causes samsarabhaya but not the very existence of these. 
This is clear from the advice tiven in this very verse viz., ‘Budhah 
bhaktya abhajet tarn.’ The wise man should worship him with 
devotion. Such worship and devotion does involve at least two 
viz., devoted and devotee. If all are denied by the first remark in 
the verse, then, this following remark becomes meaningless. The 
two observations will contradict each other, the expression ‘guru 
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devatatma’ in the verse also.does not indicate atmaikya. It only 
means ‘with the mind fixed on guru and devata’ but not being 
identical with guru and devata. The fact of body, family, 
property etc., being the cause of fear is mentioned in Bhagavata 
frequently. The same is mentioned here again. Therefore, in this 
verse neither atmaikya nor jaganmithyatva are mentioned. 

Interpretation of the Bhagavata verse ‘avidyamanah api 
avabhati hi,’ etc. 

The next verse of Bhagavata, viz., Avidymanah api avabhati 
etc., also does not support jaganmithyatva. Advaitin interprets 
this verse to mean that just as the dream objects and the objects 
of wishful thinking are not real, the other objects are also the 
creation of mind. These cause samsarabhaya and one should 
regulate the mind to avoid this. But this is not the correct 
meaning of the verse. The word ‘avidyamana’ in this verse does 
not mean not existing or not real. Dream objects are real. They 
are created by God through vasana and shown to jiva during 
dream state. Therefore, avidyamana’ only means not under the 
control of jiva. This verse teaches that just as the dream objects 
are not under the control of the jiva the waking state objects, 
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i.e., body, family property, etc., are also not under his control. 
He has no independent ownership of these things, nor can he 
deal with them independently. Thus, this verse also does not 
help Advaitin. 

Interpretation of the verse ‘aham bhavan ria ca anyah 
tvam’ 

This verse superficially appears to mean ‘I am thou, not 
distinct, you are me, wise men will not see any distinction 
between us/ This meaning gives an impression that Advaita is 
firmly declared here. But this is not at all the meaning of the 
verse. Firstly, in day to day usage itself when one has intense 
affection for the other he will say that ‘I am thou' and ‘you are 
me.’ This never means that the two are identical. It only means 
that they have great affection for each other. 

The context and the meaning of the verse ‘aham bhavan’ etc., 
are as follows This verse occurs in Purahjanopakhyana of 
Bhagavata. Here Hansarupi Paramatma appearing as a 
Brahmana teaches Purahjana who is now born as Vidarbha 
king’s daughter. Purahjana is Jivahansa. Therefore, Paramatma 
hansa is teaching jlva hansa here. The apparent identity 
mentioned here between the teacher and the taught should not be 
taken literally. The teacher, in order to create devotion on the 
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part of the taught, and to express deep affection for him, has 
spoken in this way. To understand philosophical truth complete 
harmony of mind between the teacher and the taught is essential. 
This is what is mentioned here but not the personal identity of 
the two. One is Sarvajha and other is ajha, one is bodhaka the 
other is bodhya, therefore, how can there be identity between the 
two? Even those who talk of aikya or identity cannot talk of 
visistaikya of Guru and Sisya. They can only talk of Suddha 
Caitanya aikya by resorting to jahadajahallaksana. In that case, 
if mukhyartha or primary meaning is to be given up, why not 
give it up in favour of more plausible sense of harmony of mind 
than the very identity of the two which is against the spirit of the 
scripture and does not suit the context either? Further, one or 
two other plausible explanations also can be given to this verse 
without resorting to abheda or identity. One such is 
bimbapratibimbabhava. Paramatmahansa is bimba, jivahansa is 
pratlbimba. Therefore, the two are always together. This is the 
meaning of ‘Aham bhavan’ and ‘Tvameva aham.’ Now, one 
may raise the question, if it is the intention of the verse either to 
mention only the harmony of mind between the teacher and the 
taught or the bimba-pratibimba bhava between Paramatma and 
Jlva, why is it put in an ambiguous way giving an impression of 
identity? The answer is given in the concluding verse of this 
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section of Bhagavata. It states that god likes to teach in a 
concealed language and therefore this truth is 'taught in a 
concealed way here. Another way of understanding this 
intriguing verse is to arrange the sentence as follows : (1) ‘aham 
bhavan na’ I am not thou. (2) ‘anyah tvanrT you are distinct (3) 
"tvameva aham’ in the sense ‘tvayi aham,’ I am in you. This 
arrangement not only brings out the distinction between 
Paramatma and Jiva but also brings out Jiva-Jtva bheda and 
antaryamitva of God. This arrangement of sentences is also a 
way of understanding a concealed truth. Therefore Advaitin’s 
idea of this verse supporting Advaita is baseless. 


Kapila’s clear statement in Bhagavata in respect of 
Jivesvarabheda 


In the verses ‘Yatholmukat visphulingat’, etc., and 
‘Bhutendriyantahkaranat’ etc., occuring in Kapilagita of 
Bhagavata, Lord Kapila teaches his mother Devahuti the 
distinction between Isvara and Jiva. Just as flames, sparks, and 
smoke arising from a fire are different from the fire though it is 
their source, similarly God is different from the souls, matter, 
mind, senses and elements, though he is the source of all these. 
This teaching of Kapila to his mother clearly establishes 
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Jlvesvara bheda. Here the use of the words Bhagavan and 
Brahmasamjnita should be especially noted. These indicate 
gunapurnatva of God and rule out akhandarthatva idea. Bheda 
is clearly established here with suitable illustrations. The teaching 
is addressed to mother. God Kapila himself is the teacher. 
Therefore, no doubt can be entertained about the truth of this 
teaching. 

Bheda Srutis are niravakasa while abheda srutis are 

savakasa 

• 

The Sruti ‘Dva Suparna Sayuja Sakhaya/ etc., is 
bhedapratipadaka and niravakasa. The expression sayujau and 
sakhayau in dual number indicate that these are two and distinct. 
These also indicate that the two referred here, viz., Jiva and 
Paramatma have a harmonious mind (Sakhayau) and are in the 
same place, i.e., body (sayujau). Therefore, the distinction 
between the two is in respect of their very nature but not in 
respect of place or thought. Their svarupabheda is also made 
clear by the attributes mentioned here. Jiva is 
karmaphalabhokta, apuna and baddha while Paramatma is 
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nityamukta, purna and has no karmaphala bhoktrtva. 
Therefore, this bhedasruti is niravakasa, that is to say, it cannot 
be explained away in any other way. In the case of abheda 
srutis, they are savakasa as they can be explained away by 
sthanaikya, matyaikya. 

Another sruti passage bheda is clearly stated and which is also 
niravakasasruti is the sruti ‘Nityo nityanam cetanah cetananam’ 
etc. This sruti informs us that Paramatma is paramanitya and 
paramacetana. He being antaryamin of all, bestows svarga, etc., 
anityaphalas and also paramasukha according to each devotee’s 
eligibility and capacity. Wise men see him as distinct from Jlvas 
while ignorant take him as one with Jiva. The former will obtain 
him knowledge and are able to see him while the latter are not. In 
this sruti the expressions ‘Nityo nityanam’ and ‘Cetanah 
cetananam’ make it clear that Jlvas are many and God is lord of 
them. These also indicate that he has nityadeha and is sarvajha. 
By the plural of ‘Tesam’ with reference to the liberated souls, it is 
indicated that souls are many and they remain distinct from God 
and each other even after liberation. By the reference to the 
kamyas in plural it is indicated that Jadas are also many. They are 
meant for Jlvas and therefore are distinct from Jlvas. The fact that 
these kamyas are bestowed by God indicates their difference from 
God. Thus, the different adjectives and clauses of the sruti bring 
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our pancabheda (five varieties of distinction) and 
sarvottamatva of God, 

Criticism of the view that Dehopadhika Brahmamsa is Jiva 

Those who insist on there being no Jiva distinct from 
Brahman, may, for argument’s sake, say that just as Akasa is 
one and by the limiting adjuncts of ghafa, grha etc,, there arise 
ghatakasa etc., similarly Brahman with the adjunct of deha 
assumes the role of Jiva and there are no jlvas apart from these 
amsas of Brahman. This line of argument is not correct. Firstly 
because Brahman cannot move into the body and along with the 
body as it is niskriya. To avoid this difficulty if it is stated that 
wherever the body moves that amsa of Brahman which is 
present in that place will be the Jiva in the body, then, there will 
be several Jlvas entering into each body as it moves, and the 
deeds of one Jiva will not be binding on the other. Further, body 
being jada cannot move by itself. The Brahman which is 
supposed to play the role of Jiva entering the body is also 
niskriya. Thus the movement of the body becomes impossible. 
The size of Jiva also has to differ from body to body since the 
size of the bodies of different beings differ. Therefore, the whole 
idea of Brahmamsa assuming the role of Jlvas on the analogy of 
ghatakasa, mathakasa etc., is absurd. Jiva is distinct. He is anu. 
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Jiva is Arm and distinct from Brahman 

So far it was pointed out that Jiva cannot be dehopadhika 
brahmamsa as contended in Advaita. Now, the fact of Jiva being 
anu and distinct is stressed. It remains at the neck (Kantha), eye, 
and heart during the states of dream, waking, and deep sleep 
respectively. It moves from one body to another body (after 
death). It also enters into rice etc. grains through which it enters 
into father, mother, at the time of rebirth. These anu and cetana 
jivas are distinct from each other. In each body there is a distinct 
jiva. These are engaged in various activities and take varied 
births. Brahman is altogether different from this Jiva. Brahman 
is everywhere and is at all times. He is free from Karma and 
births. Brahman is partless and permanent. Therefore, the idea 
of having parts (Dehopadhika amsas) in it due to the adjunct of 
body is absurd. Avidya cannot achieve this miracle. Avidya 
cannot produce jivas out of Brahman and put them on earth, in 
patala, in heaven etc., pushing Brahman up and down. Nor can 
it cause birth, death, rebirth etc., to Brahman and make him 
undergo the pleasures and pain. 

If avidya pushes Brahman which is actionless and powerless 
in this way causing parts into it, who is going to heal the wounds 
in it? Therefore, the safer course is to accept the existence of 
jivas as distinct from Brahman instead of cutting Brahman into 
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amsas as jlvas. Advaitins do not wish to demarcate in Brahman 
even substance and attributes. How can they cut him into jlvas 
saying that they are Brahmamsas. 

Neither Brahman nor avidya can have the special power 
(citrasakti) in advaita 

It is also not possible to assign special power (Citrasakti) to 
Brahman in Advaita to manage his bifurcation as many jivas. 
No special power is possessed by the Brahman of Advaita. In 
case he possessed any, he would not have volunteered to get 
himself involved in this samsara full of suffering (by becoming 
jiva). However, Brahman as per Dvaita concept does possess 
special power or citrasakti. The sruti passage ‘Na rte tvat 
kriyate’ does mention such special power on the part of 
Brahman. Lord Krsna did show the whole universe in his mouth. 
He is both anu and mahat due to this power. He is sarvajna, 
svatantra, akhilakarta etc., and thus had citrasakti. He is 
satyasankalpa. However, he follows the order of things as 
ordained by him though he is capable of doing things in a 
different way. Nothing is impossible for him. But he will not cut 
himself into jivas as contended in Advaita. 


It is also not correct to say that it is Avidya that posseses 
such power and it is due to this power of Avidya that Brahman 
assumes the forms of many jlvas. Avidya is jada. Therefore, it 
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cannot possess any such power. To assign any power to avidya 
and treat it as the agent of any action amounts to accepting 
Samkhya doctrine. Your Avidya will be on par with the Prakrti 
of Samkhya. Avidya being jada, if it can cut cetana Brahman 
into many jivas it can as well cut akasa into many. Jada has no 
descrimination to distinguish between jada and cetana. 
According to Dvaita jada has no power to act. Even the flow of 
water and milk is due to God. This is explained under the Sutra 
“Payombuvat.” The power of mantra, ausadha etc., is also due 
to God. But Advaita Brahman has no such power since it is 
nirvisesa. 

The contention of Advaitin that Brahman associated with 
Avidya possesses such power is also not correct. According to 
this theory. Brahman will be inactive until it is moved by avidya 
and it is inactive again when avidya dissociates from Brahman. 
In other words, it is avidya that pushes Brahman into suffering 
and lifts him from suffering. None will like to have such 
association, much less Brahman. Therefore, to introduce such 
power into Brahman, somehow, and work out the Brahmamsa 
theory of jivas is impossible. Jivas are distinct from Brahman 
both in samsara and moksa. Brahman is all pervasive while 
jivas are anu. 
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The sruti passage, ‘antarbahiscatatsarvam’ etc., does declare 
the all pervasive nature of Brahman. This sruti does not mention 
Brahman and Narayana as two all pervasive entities. Brahman 
is Narayana. It is not correct to say that Brahman associated 
with maya is Narayana. No maya in the sense of ajnana of 
Advaita is required to create the world. The world is real and is 
created in a real way. Therefore, the idea of Brahman being 
invested with the power to create world and also to bifurcate 
himself as jlvas, as a result of the association with ajnana, is 
untenable. The comparisons with ghatakasa, mafhakasa etc., are 
also untenable. Jlvas are distinct. They are anu. 


The distinction between Brahman and Jlvas is 
beginningless (Anadi): 

Even according to Advaita the distinction between Brahman 
and Jlvas has got to be anadi or beginningless. According to 
them. Brahman is anadi and jlvas are anadi. Therefore, their 
distinction is bound to be anadi. In their texts they have listed six 
anadi entities. These include the above three i.e.. Brahman, jlvas 
and their distinction. This beginningless distinction continues in 
the liberated state. Since this distinction is not a product of 
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ajnana it will not be removed even after the removal of ajhana. 
Achieving identity between Brahman and jlva or removing the 
distinction between the two is not liberation. Liberation is the 
purification of Jiva just as dirty object is cleaned by removing 
the dirt. 

Jivas are not mere illusory appearances : 

The Advaitin’s contention that the jivas are illusory 
appearances and they are not there is reality is not correct. The 
snake which is an illusory appearance over the rope does not 
move and act. Similarly when a pole appears as a person it 
does not perform the acts of a person. Therefore, if jivas are 
appearances they will cease to have even vyavaharika existence 
as contended by Advaitin. Further, how can these mere 
appearances will have identity identity with Brahman? Therefore, 
one has to accept jivas as distinct and real. The distinction is 
also real. They are active. The nature of things has to be 
determined in accordance with the experience. Jlva, jada and 
Isvara are experienced as distinct and therefore, they have to be 
treated to be so. In case, the identity between Isvara and Jlva is 
insisted upon, the attributes of Isvara and Jlva is insisted upon, 
the attributes of Isvara such as Isatva, Sarvakartrtva, 
Sarvajnatva etc., will have to be given up. To save the identity of 
jlva, sacrificing these great qualities of Isvara, is something like 
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saving one who has stolen valuable jewellery, sacrificing another 
who is benevolent and compassionate to all, on the ground that 
he has stolen a clay vessel. Similarly, if the identity between the 
Jada and Brahman is insisted upon, then jada will be 
anandamaya, janmadhikarana, ajnananasaka and so on. 
Further, in case of identity between the Jada and Brahman, there 
will be nityamukti since no previous ignorance and later 
realisation can be talked of in respect of jada as in the case of 
jiva. This mukti naturally will be Tarkikamukti type, that is to 
say, it will be sukhabhava or duhkhadhvamsa type. Therefore, 
Advaitin is advised to give up the idea of both jlvabrahmaikya 
and jada-brahmaikya, and worship lord Visnu as possessing 
great qualities such a sarvajnatva, fsvaratva, svatantratva etc. 

Correct import of Aikya Srutis : 

The sruti passage ‘Sarvam khalu idam Brahma’ on which 
Advaitin bases his idea of identity, does not speak of identity. It 
means that everything is entirely dependent upon Brahman. In all 
passages wherein identity appears to have been mentioned, 
dependency is intended to be conveyed. Literal interpretation of 
sruti passages is avoided by Sutrakara himself under the Sutra 
‘Abhiman ivyapadesat.’ Under this sutra the sruti passages 
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‘Mrdabravtt’ etc., are interpreted as ‘Mrdabhimani abravit.’ This 

is how the contradiction between pratyaksa and sruti is avoided. 

Sruti does not tolerate the identity between even Caturmukha 

Brahma and Lord Visnu. Therefore, how can the identity 

✓ 

between other jlvas and Brahman be the intention of Sruti? 
Paundraka and Sisupala were killed because of their soham 
notion* No glass-piece can be identified with a gem. One bee is 
different from another bee. One lamp is different from another 
lamp. No lump of clay can be equal to gold. Even the water and 
milk mixed together are distinguished. Sruti distinguishes Jlva 
and Brahman stating that one reaps the fruits of his actions, and 
the other not. 

Whenever literal meaning is not feasible, secondary meaning 
is adopted to several instances. ‘Agnih manavakah, 
‘Yajamanah prastarah’ are some of the instances. If Isvara is 
really Isvara (lord of the whole Universe) then how can the 
universe be identical with him? If Isvara is not Isvara, then, what 
is the use of the Universe being identical with him? If the 
attributes of Isvara, then, what is the use of the Universe being 
identical with him? If the attributes of Isvara are not real, then, 
how can there be any identity with them ? If his attributes are 
true, how can they be identical with him? If what sruti teaches is 
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true, then, how can there be only one entity? If what sruti teaches 
is not true, then, how can Advaita be true? Advaitin’s approach 
is something like the effort of one who will be caught at the toll- 
gate whetherhe moves by the straight route or by the hilly route. 
Therefore, the effort of Advaitin to find identity in sruti passages 
through round-about interpretation is as much a misplaced 
effort as to avoid the eyes of the toll-gate authorities. Sooner he 
gives up the idea of ‘Sivoham’ the better it is for him. 

Jiva is bhinnamsa of God. Matsya, Kurma etc. avataras 
are svarupamsa of God 

The Bhagavata passage ‘Ete svamsakalah pumsah krsnastu 
Bhagavan Svayam’ makes it clear that avataras are 
Svarupamsa of God. The next line ‘kalah sarve harireva 
saprajapatayah smrtah' informs that the Jlvas are bhinnamsa of 
God, Bhinnamsa is one that depends upon its amsl. 
Abhinnamsa is one which is same as amsl. Matsya, Kurma etc., 
avataras have all qualities of God such as bala, jriana, sukha 
etc., while jlvas do not have the same. The sruti ‘purnamadah 
purnamidam’ etc,, also tells us that the avataras are 
svarupamsa of God. The sutrakara ells us under the sutra 
‘Amso nana vyapadesaE that the jlvas are bhinnamsas of God. 
However, Advaitins cannot talk of amsa and amsi relation 
between Jiva and Brahman either in samsara or in moksa as 
they do not acce pt bheda between the two. It is already pointed 

(III.710-711) 
(111.711) 


112. •4<|<+.M^-nr^fRrqT | 

vpr 1% 5T n 

113. w 

114. F4RT I 

44T 


(III.717) 



ixii 


Yuktimallika 


out that the Advaita concept of amsa i.e., jlvas are parts of 
Brahman, is not tenable as Brahman is partless. The Dvaita 
concept of amsa as ‘bhinna but adhina’ is not possible for them 
since they do not accept bheda. Therefore, Advaitin’s effort to 
maintain identity between Brahman and jlvas, and at the same 
time account for the concept of two by amsa and amsi relation 
is not tenable. 

Jlvas arc distinct from each other : 

Advaitin’s idea of amsas not being distinct from each other is 
also not tenable. During transmigration they have to accept 
distinction. In liberated state the jlvas get identified with 
Brahman. Therefore, when can they be identical with each other? 
During transmigration each undergoes his own experience of 
pain and pleasure. In spite of this if jlvas are considered as not 
distinct from each other, then, the set-up of mother and 
daughter, teacher and taught, wise and fool will vanish since the 
jlvas of all are not distinct from each other even during 
transmigration. Now, if it is argued that though the jivas are not 
distinct, the distinction for practical functioning is possible on 
account of the distinction of antahkarana, deha etc. associated 
with it, the reply is that these cannot help such distinction. 
According to Advaita during deep sleep state, antahkarana deha 
etc., get totally disconnected with Jlva. Therefore, after one is 
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back from his deep sleep, his association with antahkarana, 
deha etc. again, should make him a different person according 
to this theory. In that case, he should not be able to remember 
the past as in the case of previous births. This does not happen. 
Therefore, no distinction can be worked out on the basis of the 
association of antahkarana, deha etc., without a real distinction 
among jivas. It will also not help to say that deeds performed 
through different bodies will differentiate the jivas though they 
have no real distinction. Since jivas as such are one, the deeds of 
all bodies belong to that one jlva and therefore, cannot introduce 
any distinction within it on the basis of the good or bad deeds of 
this or that body. Different experiences and different bodies have 
to be explained on account of different jivas but not vice-versa. 
The fact is, there is a distinct jlva in each body undergoing a 
distinct experience of pain or pleasure. The world is full of 
people with a variety of experiences. No doubt, people claim 
identity with a person in influent circumstances but nobody will 
claim the same when one is suffering. 

Ekajlva vada is not valid : 

Advaitin s concept of one jlva (ekajlva vada) will lead to 
ridiculous results. The state of functioning of this one jlva can 
neither be explained as similar to dream state as accepted in 
Advaita or that of waking state. It is also not possible to explain 
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whether he functions through one body or many bodies. If he 
functions through one body, the other bodies will be as good as 
a jada. If these jada bodies can have the experience of ‘aham’ 
etc., then, even a jar may have to have similar experience. 
Further, if one jiva has the experience through all bodies, then 
there should not have been any clash of interests among different 
persons. If this one jiva indulges in both good and bad deeds, 
no reward or punishment can be effected. The whole idea of one 
jiva (ekajlva vada) is derived from the use of a singular in the 
sruti ‘anadi kalatah suptah yada jlvah prabudhyate.’ This ■ is 
absurd. If such is the approach, then, the expression ‘Dharmam 
cara 1 may have to be interpreted as recommending only one 
item of Dharma. The sruti ‘ajo hi eko jusamano asnute jahati 
enam bhuktabhogam ajo anyah’ clearly states that the jlvas are 
many and real. Here the first aja refers to the jiva in 
transmigration (baddha jiva) and the second aja refers to the 
jiva that is liberated (mukta jiva). According to eka jiva vada of 
Advaita, there is only one jiva due to maya., and the world is a 
dream-like projection of that jiva. In this case, the 
Brahmopadesa obtained by the seekers will be a dream event, 
and no dream event can lead to real results. Thus there can be 
no liberation. To avoid this if it is argued that this is a jagrta 
state but described as dream only to bring out its unreality, then, 
since brahmacaitanya is present in all bodies and the activities 
indicating the presence of jlvas take place in all bodies, there is 
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no reason to say that there is jiva only in one body and the rest 
have no jiva. The idea of one jiva being in ail bodies is already 
refuted. Further, if the world is projected by this one jiva through 
mays, then who are those who experience this world. A 
magician will not be affected by his own magical creation. This 
one jiva is like a magician who has projected this world and 
there are no other jivas to experience it. 

The view that one jiva is Brahrnamsa and other jivas are 
the amsas of that jiva is not correct : 

The contention that this one jiva is the amsa of Brahman 
while other jivas are the amsas of this one jiva is also not 
correct. How can this one jiva get into many bodies as itself is 
limited to one body? It is not aparichinna like Brahman, nor it 
has any yogic power to move into several bodies. To say that it 
has many cetanamsas and undergoes different experiences in 
different bodies amounts to saying that there are many jivas. 

Advaitins have said that ajhana is the cause of this world. If, 
again, they say that this one jiva is the cause of the world, it 
amounts to contradicting their earlier stand. They have also said 
Brahman is karta or agent (nimittakarana). Now, if this one jiva 
is karta, it is a contradiction of earlier stand. 

In the Mahabharata verses ‘bahavah purusa rajan utaho eka 
eva tu’ etc., it is clearly stated that there are many jivas; they are 

122. srsflPjfT writer 5 ^TR^fr?ra?TPTr i 

qcfr 'lim'A * mirim fqfr n 

123. ■h<*tR!v& srf^lfni% *rrw i 

3 srfojfFf) qf ^ n 


(III. 751) 

(III.758) 


3 A 



XVI 


Yuktimallika 


real and distinct. The advice in Gita to kill the Kaurava army will 
be meaningless if all the bodies standing before Arjuna were 
already without jlvas as per one jlva theory. 

Bheda is valid and real 

The contention of Advaita that the concept of bheda is 

untenable is not correct. The argument that bheda or difference is 

mithya or unreal like candra-bheda or illusory appearance of 

two moons is not correct; because in the case of the destruction 

of avidya and Brahman a difference has to be made even by 

Advaitin. Therefore, it cannot be concluded that all bheda is 

/ 

mithya. The distinction between Brahman and Sunya is another 
instance. Advaitin has to accept this distinction. Otherwise his 
Brahman will be identical with sunya. Thus he has to accept the 
concept of bheda or distinction. 

To prove the unreality of bheda, Advaitin has quoted the 
instance of candrabheda or illusory appearance of two moons. 
Really speaking this cannot be an instance of bheda being 
illusory. Here, both the moons are not illusory appearances. One 
is real and the. other is illusory. Therefore, the distinction between 
the two i.e., real moon and illusory moon is not unreal. 
Whenever a distinction or bheda is made, the identity of one with 
the other is denied. This is possible when both are true or the 
dharmi only is true. If both are unreal there is nothing to be 
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distinguished. In the instance of two-moon illusion, one moon is 
true and the other is illusory. The distinction between the real and 
illusory moons is also true. Therefore, this cannot be an instance 
to prove the illusory nature of distinction. In a distinction, 
dharmi or that of which a distinction is talked of with reference 
to some other object should always be true. But the pratiyogi or 
the which is provided as a referenceto the distinction may or 
may not be real. In the instance of a distinction between a jar 
and a piece of cloth, jar is dharmi while piece of cloth is 
pratiyogi. Both these are true. But in the instance of the 
appearance of two moons, one that is really there is dharmi and 
the other that has appeared as second is pratiyogi. The latter is 
not true. But the distinction between the real and the illusory 
moons is true. The distinction or bheda is always 
dharmisvarupa. Therefore, dharmi has got to be real. It is 
always the identity of something else with the dharmi that is 
denied when a distinction is made. For instance when a jar is 
distinguished from a piece of cloth, it is said that the jar is not 
identical with the piece of cloth. If the jar itself is not true, where 
is the need to deny the identity of any other object with it. On the 
other hand, the identity of real or unreal object may be denied 
with a real object. One may say ‘the tree is not ghost,’ but not 
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‘the ghost is not tree’ unless he is convinced of the truth of the 
ghost. In fact, dharmi has to be true in all types of negation viz. 
pragabhava, pradhvamsabhava, anyonyabhava and 
atyantabhava, it is necessarily not true in atyantabhava, and.it is 
true in other two abhavas are not so. The Prabhakara view that 
all abhavas are dharmisvarupa is not correct. Thus bheda being 
dharmisvarupa, and dharmi being required to necessarily true, 
bheda is true. Therefore, the instance of two-moon illusion does 
not help Advaitin. 

So far it was pointed out that bhedamithyatva cannot be 
established by inference with the illustration of two-moon 
illusion. Now, it may be pointed out that no other pramana can 
establish bhedamithyatva. On the contrary both pratyaksa and 
agama support hhcdasatyatva. The sruti 'Dva suparna sayuja 
sakhaya’ clearly establishes bheda. The pratyaksa ‘na aham 
sarvajhah' also clearly brings out the distinction between jiva and 
Brahman. Further, according to Advaita all prarnanas are 
mithya as they are due to avidya. Hence, they cannot prove 
bheda mithyatva. 

In addition to bhedasatyatva being established by pratyaksa 
and agama, the inference also establishes it. A syllogism may be 
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framed as fc< jiva and Brahman are not identical because they 
possess opposite attributes. Thus bheda is supported by the 
three pramanas I.e. pratyaksa, anurnana and agama, and 
therefore has to be respected like the holy river Ganga flowing 
through three paths. 

Gods and similar other higher beings are said to come down 
to earth on account of curse on some sinful activity. But to think 
of Brahman the Supreme God as coming down to earth due to 
avidya is something unthinkable. No sruti or smrti can support 
this. The Supreme God manifests as Matsya, Kurma etc., 
avataras with full attributes and bliss. Even God caturmukha 
Brahma and other gods propitiate him. He has unlimited 
powers, innumerable forms and he is Supreme. No maya 
kimuta apare Hareh anuvrtah’ etc., clearly states that there is no 
maya in Vaikuntha. It is also stated that satva, rajas, etc., the 
products of maya (prakrti) are also not there. The liberated 
souls present in Vaikuntha are distinct from God and distinct 
from each other. This is made clear in the Vaikuntha varnana of 
Bhagavata. 

The distinction between jlva and Brahman is real because it 
continues even after the removal of avidya. The distinction is real 
also because it has been anadi. Advaitin also has accepted it as 
one of the six anadi entities. Jiva and Brahman are distinct 
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because one is duhkhi and the other is not. In the sruti passage 
‘anadi mayaya suptah’ etc., in the second half God who is to be 
realised by jlva is mentioned. Thus the distinction between the 
two is clear. The knower and that which is to be known 
mentioned in the first and second lines respectively cannot be 
identical. Further, the expression 'Advaita 5 in the sruti passage 
‘Advaitam paramarthatah 5 means that there is no internal 
distinction within Brahman, nor there is any other similar or 
equal entity. Therefore, Advaitin cannot find any support to his 
doctrine of Jiva-Brahmaikya in these sruti passages. Therefore, 
he has to accept bheda as real. 

Identity between Brahman and Jiva is untenable 

God is described as nityamukta in Sruti. Jiva is described as 
baddha. Thus, these two have opposite attributes. Therefore, 
how can they be identical? All that the Aikya sruti means is that 
jiva attains sarupya in mukti. Further, is this aikya or identity 
true or false? If it is false then bheda is true. If it is true, then is 
this attribute i.e. identity or aikya distinct or not? if it is distinct, 
then Advaita is given up. If it is not distinct, then, it cannot be an 
attribute of Brahman. Dharma and dharmi cannot be identical 
and hence there can be no talk of identity. Even according to 
Advaita, Brahman and Jiva with their opposite attributes are not 
considered as identical. By laksana the opposite attributes are 
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ignored. Thus, the identity talked of, is not the identity of jlva 
and Brahman at all. 

In Dvaita, there is no difficulty in accepting identity between 
dharmas such as sarvajnatva etc., and dharmi since Dvaita 
accepts Savisesabheda. Visesa is a category by which distinction 
is made without difference. For instance, one can talk of ananda 
of Brahman as if they are distinct, though they are not different. 

‘Ekameva Advitiyam’ etc. Sruti passages do not support 


Even if the sruti passages ‘Ekameva advitiyam’ ‘Neha nana 
asti’ ‘Sarvam brahma’ etc., are interpreted to prove the illusory 
nature of the world, the difference between the Brahman and the 
world cannot be eliminated. According to this interpretation 
Brahman will be abadhya and the world will be badhya. This 
means that there is a difference between the two. Though the 
world is badhya, its difference in brahman being dharmisvarupa 
is real. If the world is considered as identical with brahman, then 
the world also will be real. The Advaitin who talks of identity 
between brahman and the world will have to consider either both 
of them as unreal or both as real. Similarly the sruti ‘tattvam asi’ 
does not prove the identity between brahman and jiva. 
Therefore, the Mahavakyas do not support either the Advaita 
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concept of aikya or mithyatva. The expression ‘advitiya’ only 

proves that brahman is dvitlyabhinna or differnt from the 

second, just as the expression ‘anasva’ means different from 

£ asva/ It does not mean ‘there is no asva at all/ Further, the 

expression ‘advitiya’ is is used in the context of Pralaya. 

Therefore, it means either pragabhava or pradhvamsabhava of 

the world. It cannot mean atyantabhava or total absence of the 

world, or suggest the illusory nature of the world. According to 

Advaita concept of mithyatva, the world does not exist in the 

past, present and future. But the statement in the context of 

pralaya cannot be stretched to that extent. It only means that the 

world was absent only during pralaya. It was present before 

pralaya and it will be present again after pralaya. Further, during 

pralaya, kala is present in addition to brahman as it is indicated 

by ‘agre. 1 Therefore, how can brahman alone be construed as 

present by advitiya? The sruti ‘neha nana asti kincana’ denies 

only internal difference within brahman. It does not deny the 

existence of other entities. It only means that there is no 

difference among the attributes of God, nor there is any 

difference between Mularupa and Avatararupas of God. The 
✓ 

Sruti ‘yadeveha tadamutra’ etc. also informs us that there is no 
difference between Mularupa and Avatararupas. £ Neha nana 1 
passage is upakrama for this statement and ‘Isano bhuta 
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bhavyasya’ is upasamhara. The Sruti ‘neha nana’ may also be 
interpreted as stating that God is the locus or adhara for ail and 
nothing else can be the locus. 

The Sruti ‘Brahman aham asmi’ also does not help Advaita. 
Here, the nominative brahman is used in the sense of locative as 
per the Panini’s sutra in this connection. It means ‘Brahmani 
aham’ that is to say ‘I am entirely dependent upon brahman.’ It 
may also be interpreted as ‘Brahmaniyamyah aham’ (I am 
controlled by Brahman). Further, this passage occurs in the 
aghamarsana hymn. It is in the context of jiva offering prayer to 
Varuna. Therefore, how can jiva be declared as identical with 
brahman here? In this context the statement ‘Jyotirasmi’ also 
occurs. This passage cannot be interepreted as I am identical with 
Jyoti. Similarly ‘Brahma aham asmi’ also cannot be interpreted as 
‘jiva is identical with brahman.’ Further, according to Advaita 
‘aham’ does not stand for jiva. It stands for ‘antahkarana’ which 
is jada. Therefore, also this passage does not support the identity 
between jiva and brahman. The passage ‘aham brahma asmi’ 
occuring in Bfhadaranya is a statement made by Brahman 
himself. Therefore, it cannot be interpreted as establishing the 
identity between Brahman and Jiva in that passage. Now, the 
same statement is quoted in Aghamarsana hymn here. Therefore, 
the later also cannot be interpreted differently. 
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Interpretation of ‘Sarvam khalu Idam Brahma’ 

" The Sruti, ‘Sarvam khalu Idam Brahma’ also does not 
support the identity. It does not support the identity between 
brahman and jada because there cannot be any identity between 
cetana and jada. Similarly it cannot also support the identity 
between brahman and jiva because one is sarvajha and the other 
is alpajna. The entities of opposite attributes cannot be identical. 
Therefore, ‘sarvam’ in this passage only indicates sarva 
vyapitva or all pervasiveness of brahman as indicated in the Gita 
passage ‘sarvam samapnosi tatosi sarvah/ In the opening 
passage of this section, viz. ‘Tajjalan iti santa upasita’ the 
upasaka the devotee, and upasya-the object of devotion are 
clearly distinguished. Therefore, how can this passage i.e. 
‘Sarvam Khalu’ talk of identity contradicting the upakrama 
statement? It is also not correct to interpret sarvam as ‘sarva 
brahmadhisfana’ giving up the normal meaning of the 
expression. 

Interpretation of ‘Eka Vijnanena sarva Vijnana’ 

The Sruti that discusses ‘ekavijnanena sarva vijnana’ is also 
not helpful for Advaita. According to Advaita brahma jhana is 
nisprakarakachinmatra- jhana that is to say the knowledge of 
brahman as devoid of all attributes and only a lump of 
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consciousness. Such knowledge, in no way can help the 
knowledge of all other entities. According to Advaita, brahman is 
adhisthana or substratum, while jagat is aropita or super¬ 
imposed. The knowledge of the substratum does not help the 
knowledge of the super imposed. On the contrary it sublates it. 
For instance, the knowledge of the rope sublates the knowledge 
of the snake. If it is contended that by the knowledge of brahman 
the knowledge of the non-reality of all other entities will be 
realised is the purport of this sruti, then, it amounts to saying 
that the knowledge gained is the knowledge of the absence of all 
other entities. Such negative knowledge cannot be considered as 
knowledge at all. Such knowledge will have to be described as 
sarva abhava jnana’ but not as ‘sarvajnana.’ Therefore the 
correct interpretation of ‘ekavijnanena sarva vijnana’ would be 
that since the jiva and jagat are similar to brahman in respect of 
satyatva and citva etc., (reality and consciousness etc.) the 
knowledge of brahman will also give the knowledge of all other 
entities on account of similarity. The possibility of the knowledge 
of all entities by the knowledge of God is stated and 
demonstrated in Itihasa and Purana in several contexts. 
Visvarupadarsana episode in Gita is one such instance. The 
whole of brahmanda being shown to Yasoda in his mouth by Sri 
Krsna is another. Akrura clearly states in Bhagavata that all the 

149. 4^4$ d^4l±J$lc4l4 { 

150. ^rpft ft i 

151. 474^ 4^444II 

art : n 


(III.907) 

(III.911) 

(III.920) 
(III.923) 


Ixxvi 


Yuktimallika 


wonders of the world are the wonder of God* Therefore, to see 
God is to see the whole world (adbhutani iha yavanti etc.) 
Further, by ekavijnana brahmajnana or the knowledge of God is 
meant. This leads to his grace. It is through his grace that one 
can understand about all other entities. This is sarvavijnana. By 
the knowledge of god who is Sarvajna, Sarvakarta, Sarvesa 
etc., naturally the knowledge of all other entities is easily 
obtained. Thus, ‘eka vijnanena sarvavijnana’ or ‘knowledge of 
all by the knowledge of one’ means that by the knowledge of 
God one can attain the knowledge of all other entities. It does 
not mean that since there is nothing else besides Brahman, the 
knowledge of Brahman leads to the knowledge of the unreality 
of all others as contended in Advaita. The Advaita interpretation 
is neither warranted by the context nor it is convincing. 

Interpretation of ‘tat tvam asi’ 

The Sruti, ‘Tat tvam asi’ also does not help Advaita. This 
sruti states that Jlva is similar to Brahman in certain respects in a 
limited way. It does not mean that the two are identical. When 
one makes a statement that ‘he is a tiger’ or ‘the boy is fire’ it is 
only the similarity between the tiger and the person or the boy 
and fire that is intended but not complete identity. Similar is the 
case, in case of ‘Tat tvam asi’ also. Further, a careful scrutiny of 
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the context of this statement will reveal that this passage teaches 
bheda or the difference between Brahman and jlva but not 
identity. The sruti ‘sata somya tada sampanno bhavati’ 
preceding ‘Tat tvam asi’ passage does not talk of the identity 
between brahman and jiva during deep sleep state. The very 
expression ‘Sampanna’ indicates that the jiva will have close 
proximity with God at heart during deep sleep state compared 
with the states of waking and dream when Jiva is at the eye and 
neck respectively. The Brhadaranya passage ‘Prajnena 
Samparisvakta’ also confirms that jiva is only in close proximity 
with God during deep sleep state. The sutra also affirms bheda 
or difference during the states of deep sleep and utkranti. In 
case, there is identity during the deep sleep state also, there will 
be no difference between Susupti and Mukti. The illustration of 
sakuni sutra or bird tied to a nail is also significant here. The 
terms ‘Manas’ and Prana’ stand for Jiva and Brahman 
respectively in this context and indicate that one is regulated by 
the other. The two are different. One seeks the shelter and 
support of the other. The nine illustrations given in the context of 
Tat tvam asi’ also clearly show that bheda or difference between 
Brahman and Jiva is intended difference. When a lump of salt is 
put in water it becomes invisible but not identical with water. The 
river and the sea illustration also indicates difference. When the 
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rivers join the sea they are not completely lost. Our inability to 

distinguish them from the sea and also from each other does not 

take away their separateness. When a person joins a huge crowd 

of people, we may not be able to trace him, but he retains his 

separateness. There is the confluence of rivers and sea but not 

identity. The illustration of honey also does not help Advaita. 

The flower juice brought from different flowers when formed 

into honey does not lead to any identity of the constituent juices. 

This is clear from the variegated taste and quantitative increase. 

In the same way all nine illustrations given in the context prove 

bheda or difference only. Further, the context in which 

✓ 

'Tattvamasf doctrine is taught is such that Svetaketu had 
developed a complext that he is highly learned. His excessive 
pride was to be removed and he was to be told that there is 
much more to be learnt than mere recitation of Vedas. It was to 
be impressed upon him that he has to learn about the Supreme 
principle. In this context telling him that he is identical with the 
supreme principle would not have helped him in any way. On 
the contrary it would have increased his pride. 

Thus, both the context in which the statement 'Tat tvam asi’ 

i 

is made and the nine illustrations given to explain the import of 
this statement are against Advaita. These clearly show the 
difference between Brahman and jiva. As regards the word by 
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word interpretation of this passage, Advaita takes both Tat and 

Tvam in the laksanika sense or secondary meaning. Advaita 

cannot adopt mukhyartha or primary meaning since two entities 

of opposite attributes cannot be treated as identical. Now, this 

passage can be interpreted by resorting to laksana for one word 

i.e., only Tat, taking it in the sense of Tatsadfsa or 

Tatsambandhi. This will give a smooth meaning most suited to 

the context. There is no need to resort laksana for both words. 

‘Tat, may also be taken in the ablative sense of ‘tasmat.’ The 

strenuous procedure of ‘akhandarthatva* is also unnecessary 

and untenable. The Bhagavata verse ‘kva soka mohau 1 etc., 

clearly brings out the distinction between God and Jlva. 

Visnusahasranama clearly establishes the supremacy of Lord 

Visnu. To cut off the attributes sarvajhatva etc., of brahman by 

^resorting to laksana for the word ‘tat’ is sinful. Pratyaksa 

supports bheda or difference, anumana is not a reliable means 

unless it is in conformity with sruti. It is pointed out above that 
✓ 

Sruti does not support Advaita. Therefore, there is no room for 
jiva brahmaikya doctrine. 

According to Advaita all pramanas are due to avidya and 
therefore are false. Such pramanas cannot establish anything, 
much less jiva-brahmaikya. The example of ‘soyam devadattah’ 
on the basis of which Advaitin thinks of laksana in ‘Tat tvam asi’ 
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also does not need laksana. No part of the meaning of either 
‘sab’ or ‘ayam’ is given up in that expression. The first refers to 
the time and place of the past and the second refers to the time 
and place of the present. Therefore, no part of the meaning need 
be given up by resorting to laksana. Visisfaikya does not 
necessarily lead to Visesanaikya. For instance Dandl Devadatta 
and Kundall Devadatta are one but danda and kundala are not 
identical. The attributes satyatva, atmatva, tadatmya etc., of 
brahman mentioned in the earlier passage are refered to by ‘tat.’ 
If by ‘tat’ all these are not meant and only cinmatra is taken as 
its meaning, then, the very meaning of this expression is 
destroyed. If both the expression ‘tat 5 and ‘tvam’ mean 
cinmatra, then, where is the question of identity or aikya between 
the two? They are not two. Therefore, it is only the similarity 
between brahman the bimba and jlva the pratibimba that is 
intended here. The habit of talking of identity having similarity in 
mind is very common. Such identity should not be taken 
literally. Bhagavata mentions in the episode of Paundraka 
Vasudeva that Paundraka made a laughing stock of himself by 
declaring himself to be identical with God. Harivamsa also 
mentions how Muchkunda was mistaken to be Krsna and its 
consequences. Hiranyakasipu declaring himself as God and his 
destruction are well-known. In Gita the future of those who 
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declare as isvaroham aham bhogi’ etc., is graphically described. 
Therefore, how can Sruti teach jiva-brahmaikya? 

The Sruti ‘Dva Suparna’ etc., supports bheda 

The sruti ‘Dva Suparna Sayuja Sakhaya’ clearly mentions 
bheda or difference between Jlva and Brahman. Of the two birds 
mentioned here one is Jlva and the other is Brahman. Jiva bird is 
described as eating karmaphala and Brahma bird is not doing 
so. This clearly shows the difference between the two. The 
purport of this sruti is discussed in Guhadhikarana in 
Brahmasutras. Even according to Advaita bhasya the two 
referred to in this sruti are jlva and brahman. The difference 
between the two is also accepted by them in this adhikarana. 

Advaita interpretation of *Dva Suparna’ etc., sruti is not 
tenable 

✓ 

Advaitins interpret the Sruti ‘Dva suparna' etc. by the 

adhyahara of the words paramarthika and vyavaharika. 

According to their interpretation one and the same Brahman 

enjoys karmaphala (asnan) in the vyavaharika state. Therefore, 

both enjoying and not enjoying of karmaphala mentioned in this 

sruti are possible with reference to one and the same Brahman. 

✓ 

Hence Advaitins contend that this Sruti does not support bheda 
or real difference between Brahman and Jlva. The bheda or 
difference implied here is only Vyavaharika. 
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The above contention of Advaita is not correct. Adhyahara is 
not permissible when one can interpret the sruti without it. 
Further, it is not correct to say that enjoying karmaphala is only 
vyavaharika. Because, even liberated soul is described as 
enjoying in the Sruti ‘sosnute sarvan kaman’ etc. The enjoyment 
of Mukta or liberated soul cannot be considered as vyavaharika. 
It has to be paramarthika. This does confirm the real difference 
between the enjoyer and non-enjoyer (asnan and anasnam). 
Further, two attributes in one and the same thing do not entitle 
do not entitle it to be mentioned as two. For instance a jar 
possessing colour and taste cannot be mentioned as two jars. A 
wife with courage and beauty cannot be considered as two. 
Similarly the attributes karmaphalabhoktrtva and absence of it, if 
belonged to one and the same i.e., Brahman, there would not 
have been the mention of two using the dual number (Dva 
Suparna). Nobody would mention as ‘ghatau’ or ‘bharye’ 
having two attributes of one and the same jar or wife in mind. 
The Bhagavata verse ‘Vidyamayo nityamukto’ etc., clearly 
brings out the distinction between brahman and jiva. The 
Syllogism ‘Vimatah bhedah paramarthasat’ etc., also establishes 
bheda. ‘Dva Suparna’ etc. Sruti declares bheda on more than 
one ground, viz. use of dual, distinction of enjoyment and non¬ 
enjoyment, and the expressed use of the term ‘anya.’ The 
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distinction intended in this Sruti is no merely in respect of place 

and thought but it is in respect of the very nature. The 

expressions ‘sakhayau’ ‘sayujau’ make it very clear. The 

adhikasana or brilliance of one of them indicates that it is the 

master and the other one is servant. ‘Sayujau’ also indicates 

‘Sayujya’ type of liberation for the other. There is nothing in this 

Sruti to suggest the vyavaharika difference between Isvara and 

JTva. It is also not correct to say that Vyavaharika bheda stated 

elsewhere is only quoted here for meditation since according to 

✓ 

Advaita nowhere bheda is stated in Sruti. 

God does not undertake activity for his own enjoyment. It is 
for other who are under his control and supervision. For 
instance he distributed both nectar and poison obtained in 
Samudramanthana to others only. Therefore he remains in the 
body of all without enjoying karmaphala. He is preraka while 
jiva is prerya. The fact of his being preraka and niyamaka is 
mentioned in several passages of Gita and Bhagavata. 
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Therefore, the two are distinct from each other. Jlva sufferes 

diseases, pain etc., according to his deeds while God only 

witnesses them without being affected in any way. Every 

✓ 

expression in the Sruti ‘dva Suparna’ etc., contributes to the 
establishment of bheda and mentions some or other 
differentiating attribute. 

Vyavaharika Bheda cannot be defined 

The very concept of Vyavaharikabheda cannot be properly 
explained by Advaitin. It cannot be defined as that which is 
sublated by brahmaprama but not sublated by any other 
knowledge, because bheda is not sublated by brahmaprama at 
all. On the contrary it is brahmaikya that is sublated. The 
knowledge that ‘I am not Sarvajha’ ‘I am not Sarveswara’ is 
pratyaksa. This knowledge controverts brahmaikya. Such 
sublation of brahmaikya actually makes brahmaikya 
pratibhasika. According to Advaita the experience that is 
sublated by Vyavaharika experience is pratibhasika. For 
instance, the experience as snake is sublated by Vyavaharika 
experience is pratibhasika. The experience as snake is sublated 
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by the experience of rope. The former is pratibhasika while the 
latter is vyavaharika. Now, according to Advaita, bheda- 
pratyaksa is vyavaharika. Hence jivabrahmaikya knowledge 
sublated by it will have to be pratibhasika. Thus, Advaitin s effort 
to treat Jlvabrahmabheda as vyavaharika will land him into 
greater trouble. It is something like a person running out of fear 
of scorpion rushing into the hole of snakes. 

In his anxiety to treat the Jiva-Isvara bheda mentioned in 
‘Dva Suparna’ etc. Sruti as vyavaharika the Advaitin over-looks 
the fact that the Sruti will then become atatvavedaka or 
something that conveys false information. No follower of Veda 
can accept it. Only a Buddhist will relish such a contingency. A 
follower of Veda will rather establish both bheda srutis and 
abheda srutis as tatvavedaka or conveying valid information by 
proper interpretation. According to Advaita, Brahmaprama is 
nirvikalpaka in its nature. Therefore, it can neither establish 
anything nor sublate. Therefore, bheda is real. When Advaitin 
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talks of Sublation of bheda what is exactly meant by it? In case 
he means bhedanasa, then, when ajar is destroyed by a stick 
that also will have to be described as sublation. It is held by 
Advaitin that the ignorance that causes the illusion is removed by 
the sublating knowledge. But in the case of bheda it is not caused 
by any ignorance. Bheda is anadi or beginningless in time. 
Therefore, no knowledge can sublate it. 


Vyavaharikatva cannot be defined as arthakriya karitva 

It is also not possible to define vyavaharikatva as 
arthakriyakaritva. In this case, Sasyasrnga or the horn of a hare 
will be paramathika since it is not arthakriyakari. Further, 
Brahman being upadana, nimitta and bhramadhisfhana it is also 
arthakriyakari. Therefore, brahman also will have to be treated 
as vyavaharika instead of paramarthika. Similarly, the 
experience of snake over a rope also causes fear, shivering etc., 
and thus it is also arthakriyakari. Therefore, your so called 
pratibhasika also will become vyavaharika. Normally when an 
experience leads to fulfilment it is considered as a valid 
experience; if it fails it is considered as not valid. But according 
to your definition of Vyavaharikatva as not valid (Paramarthika) 
you have let down the normal approach to the validity. Your 
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approach is similar to the approach of Buddhists who consider 
satva as arthakriyakaritva. Thus the definition of vyavaharikatva 
as arthakriyakaritva does not help Advaitin. 

Vyavaharikatva cannot be defined as Avidya karyatva 

To define vyavaharikatva as avidyakaryatva is also not 
helpful to Advaitin. according to him Jivesvarabheda is anadi. It 
is considered as one of the six anadis by Advaitins. Thus it is not 
avidyakarya and consequently cannot be vyavaharika according 
to this definition. This defeats Advaitin’s purpose to oppose 
satyatva of bheda. Bheda is established with Sruti, Yukti and 
Pratyaksa and therefore has got to be accepted as satya. 

Other srutis declaring bheda 

In the Sruti “Brahmana Saha” etc., the use of £ $aha’ clearly 
shows the distinction between brahman and jiva in liberated 
state. Similarly the Sruti “Param Jyotih” etc., also mentions 
only proximity or samlpaprapti but not complete identity. The 
Brahmasutras wherein bheda is declared are already quoted. 
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Para Sruti will not invalidate Apara Sruti and Nisedha 
Sruti will not invalidate vidhi. 


Advaitins* contention that bhedasrutis are only anuvadaka, 
they only mention the bheda that is pratyaksasiddha. Therefore, 
they do not prove or establish it, while abheda sruti teach 
Advaita for the first time and therefore are pramana is also not 
correct. This argument may be advanced against Advaita also. 
Brahman of Advaita is also Svaprakasa and already known. It 
is only mentioned in Sruti passages like ‘asti brahmeti veda’ etc. 
Thus Advaita srutis are anuvadaka. Further, when it is said that 
bheda srutis are anuvadaka, one has to ask why such anuvada 
is made. Is it just mentioned without any purpose or is it 
mentioned for refuting it? In the first alternative, one has to say 
that bheda is supported both by pratyaksa and Sruti. 
Pratyaksasiddha is mentioned by Sruti also. A fact brought out 
by one pramana if supported by another, naturally, creates 
more confidence. In the second alternative, what is the dosa that 
is to be shown against bheda? If it is said that the opposition of 
abheda sruti itself is dosa, then, Advaitin will land into 
anyonyasraya. Abheda sruti will not be able to invalidate 
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bhedasruti until its own validity is established and its validity is 

not final until the invalidity of bheda sruti is established. Since 
✓ 

both are Srutis, none can invalidate the other without the support 

of yukti or some other pramana. In case of bheda Sruti, 

however, bheda being pratyaksasiddha, its anuvada in sruti 

✓ 

further strengthens it and abheda Srutis have to be explained 
without prejudice to bheda doctrine. Vakya (Sabdapramana) 
cannot controvert pratyaksa. Laksana is indulged to avoid 
pratyaksabadha for vakya. Pratyaksa is not sacrificed to suit 
vakya. Advaitins^ effort to have laksana (in tat tvam asi, etc) to 
support Advaita which is Saksipratyaksabadhita is very unusual. 
Saksipratyaksa supports bheda which is also supported by 
bhedasrutis. Therefore, Advaitin has to give up the idea of 
laksana to support Advaita and accept our interpretation. 
Pratyaksa is valid in the area which are pratyaksayogya and 
Agama is valid in the area that are beyond senses. Jiva-Brahma 
bheda is pratyaksasiddha. What is already established by 
pratyaksa is mentioned in bheda sruti. Such anuvada strengthens 
the bheda doctine. Anuvada is not a weakness here but a 
strengthening point. Anuvada does not affect pramanya in any 
way. What is required for .pramanya is yatharthya. Smrtis are 
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considered as pramana though they state what is already stated 
in sruti, In the Bhagavata verse ‘Ka uttamaslokagunanuvadat’ 
etc., anuvada is praised. One has to distinguish between 
anuvada for affirmation of something that is already established 
and anuvada of some erroneous views for refutation. In the 
instances of Taddha eke ahur asadevedam, etc., abheda view 
wrongly held by some is quoted for refuting. But in case of 
bhedanuvada in sruti, it is pratyaksasiddhanuvada. If all 
anuvadas are to be invalid, then, the Advaita srutis will be 
anuvada of each other and cut the validity of each other like 
sunda and upasunda. In case of anuvadas that are meant for 
refutation both dusya and dusaka (that which is to be refuted 
and that which refutes) are in one and the same sentence or 
context. A passage in one sakha is not refuted by a passage in 
another sakha on the ground that one of them is anuvada. 


The contention that Bheda is mentioned for Upasana is 
also not correct 


Now, Advaitin s contention that bheda between Jlva and 
Isvara is mentioned for the purpose of Upasana and in the 
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context of upasana is also not correct. If the bheda is not real 

and it is .only mentioned for upasana, then it will be a deception. 

For upasana or meditation true position is necessary. It is not 

✓ 

correct to meditate on three eyed god Siva as thousand eyed 

* 

god Indra and so on. Sruti describes each god with his distinct 
attributes and power. Sruti does not mislead the worshipers. If 
sruti is also interpreted as misleading in respect of the position 
of god, and jiva’s relation with him in the context of meditation, 
then, what is the difference between the intention of Buddhistic 
teaching and Sruti teaching? It is misleading the meditator: Sruti 
will never do it. Therefore, passages like 'nedam yadidam. 
upasate’ etc. have to be interpreted with a stress on real 
difference between Jlva and Isvara. Even ordinary people know 
that Garuda has to be meditated upon for the removal of the 
poison and Vighneswara has to be meditated upon for the 
removal of obstacles. Thus, no misleading position in respect of 
god in the context of meditation can be intended by Sruti. No 
unreal bheda is required for the purpose of meditation. It is real 
bheda that is mentioned in sruti. In the Brahmasutra ‘na pratike 

(III.1367) 


(III.1372) 



(III.1379) 




XCII 


Yuktfmallika 


nahi Sah’ it is made clear that pratika itself is not God. From 
this it is clear that it is always the true position that is taught in 
connection with meditation. The contention that as per 
‘arundhatlnaksatranyaya’ and ‘Sakhachandranyaya’ one can 
realise the real through the unreal is not correct. Because, in both 
these one realises less visible through more visible or a distant 
object from a comparatively nearer object. These are no 
instances of realising real through the unreal. The distinction 
between the upasya and upasaka (Meditator and the object of 
meditation) continues even after liberation. This justified by the 
four types of Mukti, viz. Sarupya, Salokya, Samipya and 
Sayujya. None of these involves complete identity. 

Interpretation of the Sruti ‘Nedam yadidam upasate’ 

Sruti ‘nedam yadidam upasate’ informs us that even the 
mental image of God envisaged for meditation before 
aparoksajnana is not God himself. It is the meditation on this 
mental image that ultimately leads to the vision of God at the 
aparoksa stage. This mental image (Manornayi pratima) is 
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distinct from God but not un-real. The Sruti ‘nedam 
yadidamupasate’ may also be interpreted to mean that ‘idam’ 
this jiva who is known by saksi is not Brahman. Thus, in the first 
interpretation this sruti informs about the distinction between 
upasya pratima and God and in the second interpretation it 
brings out the distinction between jiva and God. In no case it can 
establish abheda, nor the unreality of upasya the object of 
mediation and its bheda with Brahman. 


The contention that Bheda is mentioned for Upasana is 
also not correct 


Now, Advaitin s contention that bheda between Jiva and 
Isvara is mentioned for the purpose of Upasana and in the 
context of upasana is also not correct. If the bheda is not real 
and it is only mentioned for upasana, then it will be a deception. 
For upasana or meditation true position is necessary. It is not 
correct to meditate on a three eyed God Siva as thousand eyed 
God Indra and so on. Sruti describes each God with his distinct 
attributes and power. Sruti does not mislead the worshipers. If 
sruti is also interpreted as misleading in respect of the position 
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of god, and jlva’s relation with him in the context of meditation, 
then, what is the difference between the intention of Buddhistic 
teaching and Sruti teaching? It is misleading the meditator. Sruti 
will never do it. Therefore, passages like ‘nedam yadidam 
upasate’ etc. have to be interpreted with a stress on real 
difference between Jiva and Isvara. Even ordinary people know 
that Garuda has to be meditated upon for the removal of the 
poison and Vighneswara has to be meditated upon for the 
removal of obstacles. Thus, no misleading position in respect of 
god in the context of meditation can be intended by Sruti. No 
unreal bheda is required for the purpose of meditation. It is real 
bheda that is mentioned in sruti. In the Brahmasutra ‘na pratike 
nahi Sah’ it is made clear that pratika itself is not God. From 
this, it is clear that it is always the true position that is taught in 
connection with meditation. The contention that as per 
‘arundhatinaksatranyaya’ and ‘Sakhachandranyaya’ one can 
realise the real through the unreal is not correct. Because, in both 
these one realises less visible through more visible or a distant 
object from a comparatively nearer object. These are no 
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Instances of realising real through the unreal. The distinction 
between the upasya and upasaka (Meditator and the object of 
meditation) continues even after liberation. This is justified by the 
four types of Mukti, viz. Sarupya, Salokya, Samlpya and 
Sayujya. None of these involves complete identity. 


Interpretation of the Sruti ‘ncdam yadidam upasate’ 

* 

Sruti ‘nedam yadidam upasate’ informs us that even the 
mental image of God envisaged for meditation before 
aparoksajnana is not God himself. It is the meditation on this 
mental image that ultimately leads to the vision of God at the 
aparoksa stage. This mental image (Manomayi pratima) is 
distinct from God but not un-real. The Sruti ‘nedam 
yadidamupasate’ may also be interpreted to mean that ‘idarn’ 
this jlva who is known by saksl is not Brahman. Thus, in the first 
interpretation this sruti informs about the distinction between 
upasya pratima and God and in the second interpretation it 
brings out the distinction between jlva and God. In no case it can 
establish abheda, nor the unreality of upasya the object of 
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meditation and its bheda with brahman. The above two 
interpretations are natural since Veda admits three interpretation 
that are not contradictory to each other. 

The Srutigita informs us that those who meditate upon the 

unreal destroy themselves. Therefore, the object of meditation is 

real. In case the object of meditation is not real, the process of 
✓ 

Sravana, manana and dhyana cannot be properly explained. One 
cannot have unreal at one stage and the real at the other stage. 

The Sruti ‘Yada pasyah pasyate rukmavarnam’ etc. brings 
out the distinction between the upasya and upasaka very clearly. 
By the expression ‘Samyam upaitf it brings out the distinction 
even after liberation. 

Criticism of the concept of Bheda is untenable 

Advaitin’s criticism of bheda with the questions whether 
bheda is bhinna, abhinna, or abhinnabhinna with its dharmi? If it 
is bhinna what is the position of this second bheda? Whether it is 
bhinna, abhinna, etc., is not tenable because such criticism can be 
levelled even if bheda is considered as Vyavaharika. Whatever is 
his reply for Vyavaharikabheda the same reply can be given for 
paramarthika bheda also. 

‘Neti netF sruti declares bheda from Jiva and Jada 

The sruti ‘neti neti’ declares that Brahman is different from 
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both Jiva and Jada. The use of the negative particle na’ twice 
indicates that the difference from both jiva and jada is intended 
to be indicated. In Advaitin’s interpretation, the use of na’ twice 
in this sruti will be supreflous. In the sruti ‘anyam Isam’ etc,, not 
only the diference but the overlordship of Isa is stated. Jiva will 
be free from the grief of samsara by the realisation of the 
difference between himself and God, the overlordship of God 
and the great qualities of God. This means that one has to reject 
abheda, samya and nirgunatva propounded in Advaita. The 
srutis ‘Isa sarvesvarah,’ ‘Sarvasya vasi sarvasya isanah’ etc., 
bring out the fact of his overlordship. From this it is also clear 
that the difference is swami-bhrtya type (Master and servant) but 
not of the type of equals. ‘Ya atmani tistan atmano antarah’ 
‘Uttamah purusastu anyah,’ Vidyatmani bhida bodhah/ etc., 
several sruti, Gita and Bhagavata passages establish bheda and 
sarvottamatva of God. In the Bhagavata verse ‘bheda drstya 
abhimanena* etc., bhedajnana, abhimana and nissanga karma 
are stated to be the means for liberation. Abhimana in lord 
means bhakti in lord. Nissanga karma is nivrtti or virakti, Here 
bhedadrsti is placed on par with bhakti and virakti. This shows 
the importance of the realisation of bheda for the purpose of 
liberation. 
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Jiva is Pratibimba of God 

In the sruti ‘yathaisa puruse chaya’ etc., the bimba 
pratibimba-bhava relation between Jiva and God is clearly 
brough out. The example of the man and his shadow given here 
brings out three important points, viz., similarity, dependence 
and difference. Jiva is similar to God in respect of sat, cit and 
ananda, he is different from God and is entirely dependent upon 
him. These facts are clearly brought out by this illustration. It 
also brings out the fact that God is Sakara, adhara and swami. 
The sruti ‘rupam rupam pratirupo babhuva’ also brings out the 
similarity between Jiva and Isvara. The bimba and 
pratibimbabhava relation necessarily involves bheda. The bimba 
and pratibimba can never be considered as identical. The non¬ 
identity between pratyak and parak is argued in Sarikarabhasya 
itself. The pratibimba is not only bhinna, it is also abadhya or 
satya. Its similarity with bimba is not in all respects. It is very 
limited. Bimba and pratibimba are always described as two. 
This also shows their difference. Sometimes, it is said that the 
reflection of the face is same as face. This only means that they 
are similar but not identical. It is something like referring to the 
lion in the picture as lion. This does not mean that the lion in the 
picture and the real lion are identical. If bimba and pratibimba 
were to be identical, then, when one looks into hot water and 
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sees the reflection of his face, it would be burnt. Similarly it 
would be difficult to account for the reflection of a huge elephant 
or eighty thousand for the reflection of a huge elephant or eighty 
thousand yojana round moon into a small mirror. It is true that 
the pratibimba lasts so long as bimba is present near upadhi and 
then it disappears. For instance the reflection of a face in the 
mirror lasts so long as the face is present near the mirror. But 
this need not make it false or unreal. Certain effects last so long 
as the cause is present. This does not mean that the effect is 
false. For instance lotus blooms as long as sun is present, and it 
contracts when sun sets. This does not mean that the blooming 
of lotus was false. Pratibimba is bimbakarya. In case of jiva, the 
presence of bimba i.e., lord Narayana is nimitta, lord Narayana 
himself is karta, Upadhi (or jlvasvarupabhutopadhi) is upadana. 
Thus, in a way, jiva the pratibimba is the karya of bimba i.e. 
lord Narayana. In the instance of the reflection of face in the 
mirror also, the mirror is upadana. It is modified as reflection. It 
should do not be difficult for Advaitin to accept the modification 
of mirror as reflection, since he goes to the extent of considering 
the jar as the modification of mind. The Advaitin’s explanation 
of reflection as seeing back the face itself by the eyes due to the 
turning back from the mirror is funny. In this case, why not the 
eyes turn back when obstructed by the wall and such other 
obstructions and see the face. Thus, their effort to treat 
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pratibimba as mithya or false is meaningless, Pratibimba is real. 
It is distinct from the bimba. The two are given different names 
as bimba and pratibimba, and have different functions. 
Therefore, God the bimba and Jtva the pratibimba are distinct, 
and Jiva is as real as Brahman. 

Sri Vadiraja thus establishing and explaining the doctrine of 
bheda by Sruti and Yukti in this chapter i.e. Bhedasaurabha of 
Yuktimallika offers the same at the feet of lord Visnu in the last 
verse and concludes the chapter i.e., bhedasaurabha. 
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ddidiqrdfdddr^ dwrdRcrtsfq- dr i 
^I^NRJT dt^cTFd HFFTRT 11 £VV II 
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T^ft^T7(-^4tf?n-^rt i , 

WHfif Wf^l^TtW^T rr^t^RT: II II 
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; SFTcfrs'ft' qqpTTqp-'^qw arm^fcT f?qi$ q^tfq n qqs, II 




11 11 


rr- 


vR^Frsfq ’wr^rpT ^ : i 

f^T- ST: f^hT: I *rf^TT 3T^%sf^ ^rf^>TM ^f: 
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f% %rR^iQ,cT| 4 %^TT%frT =5T I 
HR RT ^ FTFTRW^TFT Rlf^ST || || 
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Urdyft<ftl<W- RRRRT ft<ftRRoH fed *T 4tR: ' I 

RRTSSf ‘3TRR: 3^fRfer: 3TRR 3TRTTs4ftr' 44 gdt WR- 
4^tr' Rqrft i (rt. ^vso) ii>rr, it 
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sl&d-Cl^M f^Ff^PT f^^TTFTFr 
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RrfTFT MFFTFf°TFrf4 T FFRT I 3TFRTf^Pf^wf4 d - FFrfPftr srfsFFT I 
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^fpFP-l +-M I^mqI^"-HR^Fr ^HId : II II 


grtrw^t^T— m < f i & i m R^ngq p 11 FTFriftPr 11 ff 
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i^FRRT II ? o ^vs || 

gf%rri^r— 

*A'*M\rU |P^viqTWi ?T -fql^diPPPr I 
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ftW ^rMNIctlRrqi^ fir %f?T || II 

5'fvh^nHi— 

«TT% ^HTW-MIfoKi | 

rTj^r sq^FT ^T ft ?5W || ?V^o || 

gflrm^T— ^ilm^i RjRiynfr ^ PFt csRfte^jprqr^ 11 
ii ?v3° ii 

^TrqgTfi-^t^r PJ^dKNI 


: %»#qt 





tp'HH'Wl!cl 5TWTWR ?frT 5 ^ | W ^pyxfTTRT 

SOT *(%^ I RTc^ f\j] IJ K- : -|r^lii II ?V3« 

W? II 


W ^ W g* X\ V I fH^|u | bfm^Hfll 1 

tn^frsfq' r Tpfr n n 

R^^RTIRH-r ^dKiyilH: I ^ WTT^ 
3RT R^R^cfk&l'r) || ?V3? I! 

jf^vRf^TT- 

^'■wi4> 5 ■mhI'Kmsi (d-m rw <i t 

BTIf^MI ^T-rlWr f HM^^y-HWII ?V3^ li 

arfH^RT '^RlRfd shRhmjj 
r^M^I^I *1^1*110^1^ || ?V33 II 

■H^Irl'Hffi'hl- 33d'R < =ie^l”-dls lji l'RI l -r l < =b<7> vc'-l Iq 11 3R~RT3FT 



I "T cf 


^ II II ?V3V 




sEIW=r: =T<J 

X II W* II 


^r: ii n 


^ w 


W ^. ii g*)ftfa ii ii 


HT^: II ?VBc^ 


I BTrTtsft- ^T 


rTC^T rf^T 


L h<?>y <^c=l I fa fa 


W ^IrJ 
sjrPT: 


rs^FT ^ f| I 


II ?V3S: II 


*T ^ 3TTc%' || II 


^ft: " 3TTFI 


m *p?ttf 


': H WS. II 



^ tT^T: II II 








- f%‘ FFTRI I FF FTf^TFFfFFFfTTF^ I FR^TF: 

fwt F^rgTFq; i FFfFfRF i f i^TF i u ~\ ft 
3R^FFFNIF^ ^ FFFT I J% g F^F ^<<41MI 'RlfferFT^FFtF^'FlF 
cF g^FFFF: II ?V3^> II 

HFqFFTF^TFF- 'F gift% F f| F:' ^FrFFFF arf^FTF- 

ffIf i fft f ft% F^gFRftF sh^if: n ?v^ u 


gfrh^f?Hi— 

Pl^t cTRT ^kPd rT^FT FF F^TII ?V 3 <£ II 

FOFF^TFF- f% F F^FFKTFT F-FFcflHF FKFliFF ^ 

FF^%FIFIFFt t^lHHHFiTII^FR flF FTFfrcFT^ II FRJF ffrT |l 
F3JF: *J^FRT<F\ | FF **J?5FK'MNj II I! 

Fr^y-HlF^Fil-- SlRR R ^Rc^cTIhIfF |c| F cj d<^F F^lF I FcTl 

{F*FTFIR-H Ftsf^ ?FFF ?cFfF M P&F ft 11 ? V 3 <i II 


^ft*l— 
P31# 


■^Tra iil-Hi 5 ft f1% 



ftFfFHI-H i 

F FF II II 


FTlFFftFT- F^ FRFTF I S-stF-^ft F Ff^FTFTF FTF-FlfF 

Fl^FT fFjfFF^FF 'FFItI^N I HTSFImI' I ^F#3F J FFFlfa F 
*F<Pd I FFT fFFTFRFT F 1%-f§fej|| II 


HFIFRlF^rFF- FIF FftFTFt IFFF^R/fH-^ ^WIF F g 

FRFFT F%FTf%n%F FTF: II ?V3<< II 



t¥WWn^ I! II 

I 3T^T: I! ?VV° II 

Wcqil*fi<*n«*»|- — 3^5 3T ^TTW: faWT f^T: | 

3^: yd'lf-M-H: ffrT 1TRT: ^HNdl <TdW 

ii ?vv° ii 







BiBUj 


LuriE 


mciiUi^: 


Mrn 


'otpNsh! 3' 


II ?VV^ 




^TfrT: II ?VV^ I 


sffa fr $wr ^ ^ i 

*rer?F rTr^TT slfMcMIft ^HT f%3T It ?VV^ It 

^mf Tt< ^ 11 ^rnrftlrr u % ^ wfyRtWi ^ 
rT i g ^ ^ ^4)^1 ^qTRcFTT r=i^Rr crq - ^Rtistr ^r 

aTTW^R ^fcT I fqrRr-H -11 R+|v|ff ^TRTq^STW 


wrf$ 


11 ?vvs. 11 


^qjrrft^faT— '^4 +k* 
■?: fe’r^ir-g;^ 1 R-i 1 w 1 %srRr 
3TRT ^ ?Rr 

qt ^frr || ^VVS,, ?VVV9 II 


tH> ^^tRtRTTT^ fUSTlfd I ^ 

5ftq%Fq- w^r ^ i 1%^i q?r ^ 

-> *V. 

m ■FFftq WHRw 3TTRt ^ 
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W-iiq T^FT ?FF^ ^pjf ^TFT rfrT I 

firr Frsfr ?Trr rr^t^f^HH f^rvpqt: n 11 

^/Iti-h^i -^q' j m-Mp1 f^K-HIH(l^fPTFTT rWl^l^if^W- 

r^l^ r l=hKI^HRl>fiU'Tt&lrq|^ 11 '-^TTHI^id 11 FRHI-M | ^ $ |qu | ^ 

II || 

■Hrqy-Hl-SfTl^l- ^ <TFFTT?> ^Ml^fr) | rf?^“ 3-HHM' 

^ C,U|VJ| fn=f ^frf' ?frT I rTff WW ?T W 

^F^T: I <gRdc=H<^ (^TRT. 3 I <M 

F. M^) g Rrf^TRR^Tf^ Wt J cTcTWftFF^W | 

%|q u l^<HM^MMi 'tfHMfd'T£|<=hc=i 1% f^\sJJ-rl: || || 

3mRc1 SA ^ ^rTT ^TTfr ^ T^Vq II ?VVs || 

^In-M^dvi— «ndmlWR- T %?r i wr- 

^Mqkq-ifqqqR} | ^cqi^^Hl^uMcMIsf 2fqu|^| 

'H <"i| p-T^d I "11 -l.d,' , J j u I rq I r] I F^RTT «FT°T^ J -i h 4H4- f^R% BT^iJrT- 
*TFT: 11 ? VV-S 11 

^Tr?T5rTTt^€NTr- *T ^H^FTH Rt)q=bc=i =T %d 

II ?VFV9 II 

sraw WK9T r|r^^Tf;Tlr4.K^r | 

%|o|U|(V^ ^r cqFT ^r^llssf: ^rfrsqTRT 11 || 
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^ «n% 11 ? 11 

—- 3T^T: 3PT: %H U II R t f £ T: f^P^rnjrT: I! II 

T- 

R.^mMR^if^w^r TT^pf f#p»; %■ ipr i 
^TPT ^r Qm-OhI^NHIR^tIa) II II 

d^H RlM’OrimRN’M %r^T rRT: I 
RlqCirll 4RW*I I d dl Ri3^4rT ^ 11 ?V^o || 

l^fTT- Sf^RT^rf^TP^I H Rl^Kcl^T^ 11 f% 

II ?VP^,?V^o |1 

fr^TT-f^-lCirlM I ?^TTf^qf|%^ ; 

ll ?v^% ?v^o ii 


7T- 

d" %^TWRTT fi| l-o^i^prpft rH l1%^5T 


II II 
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c=m^Tj$taTOq; II ?V^V || 



^f&jrfiNr- 


3T?r: MollTh^l^lSU41mdI^ q- 41 Rfcdi: ll ?vv^ ll 


- dMI^fMd^MdlftdK+lyi’kl: I 3RT: 3TO^Tt- 

'TRHWT *fmr^ I ^Txb^^: qf^<[i|fci I 3TRTdFf: 

dHI'Wf^wiMH II II 


Hrqjnflr^t^r— ^ r M qf^' ScmiR+i n ii 
^PdvMG^hl- 

4^di^ <tt f^r<fiqn% i 

aqRTt 5f ^tsf^- ^T^TTdf II ?V^ ll 

^llxH^-hl- eft 9$ftf" ^ J l£*?: ^^ibqy|U|. | q^rq-pf^q- cqqift 

WfW 3|'W<Nl4TTbydiR'J , ld Sjcfr# q^T dW: II ?vsa, 
?v^s ii 


flrdyq|d/|y>l- ft ff^r ^T cW 3Jchl±HlR d-tfM^Tn: 

3T*f ^ 3^T: ffeT ^TR: II ?VS^ II 


^ItIvhRh.i— 

wqt 5 d^d^i -^Hirqd*i 11 ?VV» ll 

'Hryyqid/lchi— dTdH^lf^ qiqq^q ^ 5 

'^l^qrf^'Rr^d' M^fri 11 ? v^\9 11 
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II ?W9^ II 


: - ^TT^Tf^r I WTFf' ^3%: 

=T 3#)4>lRRSi: ^FT: II ?V\sR. || 


c hl<m°i u It ^f^r^TTr 5 r t J^S't l 

sj^R^rn fvRj w^mm ii ?v^3 n 

si4R-r ?r4r 4t%sf4f^p*raT n n 



II ?V\S3,?VV9V II 


rf^w^rg; 11 ? ^^ v^s v 11 


*rft i 

JJtTkTT I 

rs^- n -?vvs<< n 

itwt i sci^muTGi 
'HMmRfrT^^'A^frl mW: 

II ?V^ || 


^ II ?V^\ I 




^TTcJrPC ft dc*l4 


ZJ Tt -J ^ I D *1. vfr 


UJ i l I I J I M-1 111 


t: ii ?v^ 
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iU<£V3>T — %fcT ^frT ffcT TTO 

TWfWTT^ «li iT 4 NRtW I TU^ 5 d^wJ^^c^TW 

li i?v<;v, ti 

X 

[fTOfiTO— 

HlrUT TO^RT? Vrip^FTR I 

to fro ft^Himi^' "it tot ^tt ii ?vc<< ii 

U/MTO^T- '{ifTOT ^K^falW II "Hlri-lfd Ii 

i. c hJ-l c llfsi.cfi4 -l$-il*-|ri|l4l I^TT f^^WRTT^T ^T "WT “r^fcT •M^-t^-T: 

II ?V<^ II 

nr— 

tot to ^f?r to to 


TOTOFrTf^l^fts# 


I 

fTO^II ?V<^ || 
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^ facT STRRFJir ?rjd^<yifafalfaci|d 

^F^rrw ii *rof^ u n 

■Hr^ii'Ml^Jl^i— 3-1fafafa ft^nwfifc^rsr ^p^rnr 
II ?V^ II 


3frMifa*i— 

rPTT ^-s^r^fa ^fa| *T I 

^TTrUT 7JWH fcj%r *EW^-dfa*Hdl I 
'd^fafaK^^ifa ^T fanS^c'H'HIr'Hdi || ?V<S^ II 

Tj^t gq-; i 

ft^lroil^ll^i^ThPl^l'HMil^dl II II 

’g^trPT^t^T- 'jfarfrffa^T W ^?-Hfd TCf ^ ^ | 

^T ’JW ^Th W fa*dlc=j HNlfa | STtJcT g^" 

Hd-Ml-qifcl | ri^fT ^ J l'^rMlcHI J ( ]!^l ^fcT r=l sO fal R vifJIdHled f% 
3 ^ J l^cj. q=f aTIc^fafa^cflld ^TR": II || 


*icHyd'k<n<frr—sTf^- fatfa ii ?v<s\s, n 

^frh'Hfadd- 

a^fa^ifafa ^rr^w4t^; i 

^fa": HHsU^lfafa jflxhdl4d^^K=ddl II WC<< II 

<iOTt*1<n«hl— gr^RTt ^ II 3i<rd4Hlfafa It gfeT: 
stt^^FIhPi^^ i yI '+'^rft ii ii 

<Hrqyfa<*<£)<*I- 'gg- M^dr^-qfa^l-KW R^Hfafrl farf- 

fa^T: ; ffcf gf^r ^ snrrW^ ar^-ifafa ii ?v^.o n 



II || 


f^TrPT -SFF -HP-H M ^c^nfr=ld'4 fiy^Kdv- 

MHFR Ic-Tl^cd I r<Rl H7F: II || 


<ra^r5ffar*TT cTrSPR'Rftf^ ^FRT I 

*\ 

huw ^r ^4y4 ^ PRi^d^n ?v<^ n 

FFl^d^P-sk-iM || II 

s^ ”> 

- ^RT^t ar^FcRTTR^ I TW 3 Fd Pled 4)-* FT 13 ? 
^%fcT F%ft %RFP% sra% F sq^Pd F gfcT 
II II 


sn^ FrHRT in Pm : ffrj i 
^5fqK-d|rM4 ^FFFRTT II || 


3CB 









II II 


- 


f^ricuCl f^r ^ I 

yr ^ fir^r ^rter f^shreH ' ^ n ?v^ n 

^Ti-M^^l— 3TrrJ4M<l^|^ II %rRf^rf^ II SPT^IT ^HcJ-lPl 

l K^lrHM'llR*4ir*KNl»T ffcT qt^i II ?V^vs || 











PT^FTT: 3RW WTT: m 3Tf^c% ^ ’JT: fW-I 

ffrr i ^i ^^153^ i qW: fqr^iR^i^H r^H 

5PTFT: II ?<vo? II 
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i 



T- 

Pl^fxlt^r =#5q^ II II 

gd-r|JH<fRr-^T faff^T || II 

^rsrm^t^T— arfStat jtr^t ai rii^i ^ i f4:- 

■h^-^hR 4.4--MI wTfwf^M<f^dPi^ ti<^ 4 u 11 ^ grpr: ^^i - 

w$f 3W I *T 'Wfrcq' ^tH=l!=KlHM^: || || 
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r cirHTt?l ^trtw m 2^t ^nft i 

% cTT ^cT 4£<.IWW: II || 

I 3^f%: I 5HKM- 

jfST^r 3RtR ffcr Hd-Sd '+1 dd Pi Pi -dRl WW: I cR | cTT 

:?1 H d Rt> R -Wd KRR^R-'4%5 gw ^d^fM II ?^?vs II 

— qrr cRRrr^ i wt i f% 

I RSFIRrR fiRRT RrRr ^Rh^6K u T RR pRlRfcT I 
^RldldNRR I giRR: I RrrRR: R^df II II 

5f%vRf^FT- 

wr: II II 

^RRiflRT—— RcT d<-Hld_ I 3WR: , J^1%TRWRiRlR: !I^R?<dll 

dcR4+iK<flRT - RRR: f%RfaRR: I CRT S-t'IRKWR: 

II II 

5f%TT%^rr— 

Tf^'HRRtcrf ^rtr i 

RR oiRMl^RRH it cR RRTRf RRT gRR II II 

gdrWitRT- fRRT# -HI RciRd.d iS^illcT II QlRdf^ II 

Rrrt a- 4 i^tR c) R-dcirR rrrr rrtr rriwt^Rt 

rR ^<Rd^=icfl i R^RmRrdt ^-ddf^^R 0 ! w stTRcRtr 
'H^Rt^Vt rtcw r i rw Irr wRcftfcr Rwrttrr 

fiRT rR ffcT RRRTRRR R RRT: RFTRcT RR: RT flRRT 1 RSJ 
3HIMIdcTl °dld^lRR cRRITR 1 ; R^I^^^J^drd^l^l^1^d>lc^ld'R'- 


25B 


















II II 








ii ?nr^r ii 

3TT^ II ^T%frT II 
°lM^rqPl'jI'H jfc*r*f: || 

HrqWl^t^T-- 3T^ 

^PTT %5T%PT ^WrT ^ 
Irq^f: II S<\3® II 


stpskft mm 

^T %^TTrPTr5T^ 


'jfH'PT <|kT: c h^'i PlrHcl 

HPT *31 411 -H M <?i I c] mTH - 

r='J°f WHc^Pl q^T 

T ^ <1 |J-'l 


m^i i 

Erf^: II ?M? II 

s 




vpjrfrwi 
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- PTPIWFfT^sfl 3 <1)41=1 ?rW 3TT^ I! 

piwrcwfrr u faw ^n^R?% fa4c 'Hkkpi ?fpt 

^TTT WIMlfi 4K *TPT: H ? II 


*icyy4UcTl=hi—■ ^rr^rr: 4fa: 1 4faf4?rt *ii=bK<4 jfNrr- 
'4pilf^r 3'J14 k 4 Si 1 J 1MHIRdfpTd "PFC: II ? II 




^rrfw 3 f^rr ^r# 4r %^r jpgnr; i 
far ^ R^fr ^mi 4 .k*j| 4 ( o|^^ n h 


gdrW^TT— fa WPRTTpfa I ^JH NJcblPH|J-M*y|«IR5W^ 
^st^trt^ ii far 4fa ii ii 


^TPranfTRifpRT-— fafa ^ 1^3 fafa^pfanrffar i ^ 
w: y^iiR*^ ^ ^ fa?r ^tr: u ?c^ h 

jffaTTfa^TT- 

y rfl fafa o) i r r\ fa FT^ft I 

yfrHr-MI PTlj fll|wfacrr II ?M3 II 

WiT ^fa ffalsfafa fll'+.Kl cTc^pTtwt' I 

farr farfa rr^rr r^r 11 ?mv n 

q^gpfcr rl^NP Fts^di^ii : i 

afar ffaiwfa ?rfary i-rtfadfa: ii ii 

3'iiTi-Hc'H.r-— 4faw §rw?^n^rcfa glfaiwg; n pfa pr- 
ffafa n afar pfa srffafat ^3 srfrT ; y^ ij n : ifc gfa 

P^rrfd I fa: ¥fa WT yfafa ; P>^F*T: I dcffaqfa far ffad - - 

yl4l4j-wfar ffaMt i w 3 # i ffaf PRifafafa wtht t 




















- f%£d>l Id || ff?T || 

II ?FVV II 


“FT-fte^FTRf: -MNI^rl (R/3R TV ^°vs) 

I ■■'^lf^ < Ti4RHI u lcd"-^^c4l-^eJc c f-d4lRl'R<4Tt)c<=ti- 
l^cdWl^cdy<^Tcd4<l4cd^Vr 'dcyfd- 


tW TTdJI^ I: I rf ^ femTW: I cP4T ^ ^ 
nRr WI u N^ I RFF?: TRUITT: 

II ?FVV II 


IuI*-4I4.HdlSi=qFTT I 

1 yRl^Md: It ?<<V<\ II 


TRjrPWRPF'T'J^vR^.^d ffrT T^ffl T^WTT- 
WFI^RdFIld ?Ts[f|dT^yPlRHI- 


UrT 


niu 








uiniRil 


LI BUI 


UEITWPPWSgJJI 


PSIrmi 


II II 


BiSiirsiirisi 



|| WTT: 


ES3LII 
















SlPiMIIRrJI^2IIL!]l 


25%rMJ4^|u|s^fr f^rf^r *FsW t: ll ?W\ U 

^drTJT^t^T- 3TFTq^TFt rRfP^rfcTPJ^W 

a%#st'^Wrift ^TRT I =T ^ FTTsf^r I 3Tdt 4|dF J jTtrl4f<i 

^ i rft?T?rPTTt'^w spfT irp^r ^f°T gg gm^ng 

^WTcWffrf'Tf^rW: II *<••>*, V-‘W-> II 

FTcqiPTtg^CT--— MRjir j l^^l'ii'-ll--HfWIT ^TM4.JHT^ ^FT ^ 
ftiiRfH 3 t1<to*-wmRhR -tm- i grg cr Rnfir-RR 
ywRM. i 3 tRfr4f^tR ft^': i f%f?r g^r i 

3#^4 ffcT n II 

^frh^fSg-iT—- 

*rR dHig^sgjOTr sRR^sr f%4t^nw i 

rigj gnret ^4-d-i-q g^wngRl w *fr: u ?v\g ll 

^Ititi^t— y i-Kr.J-if 1 !' g^Rg^MFeygR giwF^rr - 















'Hp'ti ’H I 


I ^FtT: I *Jkl^R=| rT^^T^I^T^T I 

a^f: ^RTcT: I 'g'irT^T: 3T t fo5 T T ;: fRr: II II 


3T3*fM W^Tt | 

g^(iiPMfR=hK: FnrT^rr 4 *r u \\ 

^Tt'HcRchi—- ^ r^R<=h I ■< tl -H MI =h K fa =1 iUTRW- 

Frrft" f^HlRcl ^dlrm ?^FrTf?Tf II ^RRR[ || || 

W^3jRkc[R-hl —- 3TFtK ^T?f R=hK fcW ?SF?ft Jp^TRT 

II ?k^3 || 

gfrh+Hf^chi—— 

Mdlr-H^TT Rl4>< u i‘ TFRTt ^ts^TFq^ | 

t|R t|-H cfl r + 1 ! f% ^ %^JW?T^|chRu|H |^JTf%Sh|*H: tR tj 1W1' 

Iff) fsb’Mrl cTPT ^wRf^Tf^rR: fTTfT I^T II ST e i c-H^R f || 

3^ HUMlfcRl: || II 

^'•i|yRi^<R-+ 1 |- 3T p rT:''M a t Pl4rq ’^JTWrTpIT hR u |JT%' | 3Trff 

^ ff^^TFq?^- ^q?5ffJrj%- f| '-hiRhI trtjt i argRt t^r 
ETdlrlRT 3TCF*Tsft 3|ft '^-l-Hd HJ e^RT%°T | 7f^ 

cTKWr ^ Rrf^Ff ?r^; ^Rt 

II II 

5f%vTT%^T- 

Sit f^TT ^TrST^g; rTTc^ 3^n^Tf5rj%T^ I 

^rrpt t^4 crf^R^jjg# g*?rg 11 11 






-aFJrfT ^TFcR It 

II II 

'-HrfllSWl^jfNir- 'i# 3FT: ^FTrRRr dfq'rR; I 5T%^T ^ <pfcr 

ff?r ^rfcr n n 

5 %iif^rr— 

?rft SR# ^5WFd':5ri%¥ -Hr]4^ii|d I 

'TO^Fsrerft ^rft *T f| 11 ?c^ || 

^drW^tW- 2T3-#q- ^PfT: S^ITfpN^ 3=^ #?s[W^ 11 

^Rdd-dftfd II ^FTT^ a%#.g#R I 3T#f aTP^IW: 

II II 

— a?w wnmwT %w?jr4~ iR# 

*Rtfrf I TTSFg# fin# II II 

^frFvtrRi'+.l — 

#? f-tr; ^ft^pr ^ ^r: i 

'->Rrf# tTWII 

^xT**a*r— ^5^1 ii ii 

— apfcwr k #r ?Rr apj# acaw# ^ih 

FTR## ^RF#Rr II ?^SA3 II 

5Rr-hR<*.i— 

w^r 5 # *r% ##s# ifd'i^dd i i 
^r %RTORrrr M^ron^oi ^nf^T u ?<*.?-<£ 11 

'^#dn<fl=hl- c£FT f%^T 2 #T ?^rfcT 11 *rqT^f gf# II 
















- tTof- WT: %pf%prf^clHT 

M^RnfrlfsHR %g | ppht Hrrqrcg?f g*?rg i g tfmRtR i rrr.* 

II ?VS3 II 

gfrRrrf^rr— 

f^®r cFg^SpRTTT: HI I Rd jp^TT I 
^ii<0«ii '-HcRoj ^pf ^r p i 

gnftcRo| +4i4 ,«hm ii4t ht: ii ii 

Wt^m— ^WRK II f% II c^; ^JTT- 

| PP 'HrflrH^f: I c^RllfcRl f%|xT PggT- 

gi^llR- ^Ml^MlRR PFT: | 3TPFTT: g %l4.K : | 

<HHlPT% ^?T ipqftR gpp- HHlRR PPT: 11 ?<nsv 11 

Pr^ypt^^T- PP pfd gtg-HMHT ^pt pf?r | (^ gpf 

^I'+iK;) | dg^=M<|<|rq g<3-HM R^4lg4V<-(l git: HPg I p g 
5*=r ffg PT^pfrT: 3 TRtK: I g#T g^l 3^; PTH-H I W: I 
g<=l!*mcNI 3#*?Rg 3TPPT W: II ^pv»V II 

gf^vfrfi^r—- 

'4t§g" pR ^TcTrr *TNcl cR" *4tPcTgT 11 ^p'^P || 

g^Ti+<<n^i— n appRr ii ?g 

g«=rftR j i pgpp- gf ^ M 

WifMP: || ?p^sp II 

^^■HlpflPP- pg ^rgf% ^TH.^JHsflR'pR | p%p PFtp 

Wfrp g<=iH arqVr ^r cpRini =p g#f pj=*ip<flRr p spng- 

^R'* 1 " Pc^H'Md: cPT sff^p j{Rr| || ^pv$p || 






ii ?^vs^ ii 














^r4 sfd | 



I 


j 
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jiiai 


cT^T gfadr4lr=bl4V4 W *TFT: 3FR=qT 

ff^%cW!WftrqT^^^aT^ff^| rmf^= M ? c^ || 

^Irh-H f^'hl- 

rM(\xi| ufcCT^n ?^^vs || 

<i ) tlT1'Hcn«hl- T^d qn|^F^^|^MHTHIS?^<+|^U| c ^ t; A|^ ^ 

II II 

- ^T %f SrfiTrfPT K'+W'rk ^wf^r^T 

Pl^F^l *T f^T^" 1 rTT^f || ?<^£VS || 

^RkvHfi^hl- 

^ ^Fnjrq^pf^q- jn^j g if=hK^^di^ i 

ffrf ^TM'HJI-HI’Hl^f^'MI^rl: || || 

^il-a^cM- 3TcT: ?g^nw#^ || %\66 || 

■HrMil jft <<D^r—— jng: 

■HHl'*lcli«r ^‘^hKIH^^I tR^T: I 

sr^#rftr sr *w ffcr ^f^- 

^rHif^^frl'H^rt'H: I 3xR" ^ '-fUR ^TfFTFRfT f%5%frT ^tTW^ 
(f.^Tt. 3TFF^ V I -3 | ?°) (^.q-.r.^. ? T. ?Vtf) II 
II 




yftft^m- arifipgwr m<i=mh i wt^Ri 

yfcl3% ^^ l^TT sn^ Pl<Rldftft 

^m: II II 

^r4 cT^r ^ g# WWR^rWKTf^P#: I 
fi^ti^<i r=h4 ^ <i fowl s^t: yftftwri: n ?v*.° n 

^<l-d*i<!Ki— 5 ^ g?^T^Tsf ^ i 

'H'^d yplR^d^N>IT%ft 


^1W: I WHyIdHWdT^T^W II cH-MIKM II ?IW cfWT ^rTT- 
^iqrd. I =h4iki<^ ^^q'§R^i?iii yRym^cdift 

11 ?<^o ii 

-Hryyn1d<R^i— ^rftrft- i yft^^qr i 

w ft i yft^d^ld^ ?ft fVicy^i^d^H^^r ycqfa^ii m i 
^TT^T: I d%^qift%: I 3R% 3TRrfe I ^yftRj-dtd =T 3 %T: 
?fcT ^dM^ddTftd^'RT I *=H^ft<?W>l<£l 'H'Wlftsll^ltT yrdfusils- 
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EJffc=rv-i 


imiEUBCBEBI 


RnyRRH) ff^r ^ 

I RfRT: ufclR-H ^ =TPT%^J^ f 

3 %: ■TFP^: SPf^RfTf^ I ^3=^- 


RJRI 


ffi[.T.T. 3VO I -<$4ikl^ 
R 4 -^ t’Jl'R Rvhi 4^=1 
wtcf^t ■R^rr' ifa i 


niriTOi 


'Wl 


^ g^’ W 
wrfcq- *r 


WT % g<FRI«c^ IRRJ-I loH15$f: | 

R^r ffcT ^3?T: I cf^rr ^ ^ cf^r 


I 3T5T ^ 


MIRBii 


■ ■ rs pn ■ • | 


»RUJ| 








707 








WU I 





